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STEWARDSHIP IN THE CHURCH:  
THE THEOLOGY AND PRACTICE OF TITHING, OFFERINGS, AND STEWARDSHIP IN 
EVANGELICAL CHURCHES OF RUSSIA 
by 
Sergey Chervonenko 
Many pastors and church leaders in Russia are doing ministry without any payment 
from their church. Even with a degree in Christian ministry, the person is often not serving 
in a church full-time, but rather prefers to have a job outside the church. Churches in Russia 
are struggling financially, and they do not have the necessary number of ministers. The 
purpose of the dissertation is to explore the main beliefs and practices about tithing, 
offerings, and stewardship in churches of Russia. There are very few resources in Russia 
about stewardship in Russian contexts; most of these resources are translated from another 
language and background.  
Therefore, this dissertation has been focused of the current situation with 
stewardship in churches of Russia. The chosen group of churches is Evangelical churches 
that include denominations Baptists, Pentecostals, and Evangelical Christians. The main 
group of participants were bishops, pastors, deacons, lay leaders—people who have an 
impact on a congregation. Also, a group of Christian businessmen participated because they 
are know how money works in the business world and can compare it with church 
stewardship.  
Churches in Russia have a “theology of nongiving.” The main findings have been 
done: (1) wrong understanding of ownership; (2) wrong understanding of tithes and 
offerings; (3) holy poverty and prosperity gospel beliefs; and (4) bad examples of 
stewardship.  
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CHAPTER 1 
NATURE OF THE PROJECT 
Overview of the Chapter 
The purpose of this work was to explore the main beliefs and practices about 
tithing, offerings, and stewardship in churches. Many churches are struggling with financial 
sustainability. They have very few informational resources in Russian about stewardship in 
Russian contexts; most of those resources are translated from another language and have 
different backgrounds. Therefore, this research uncovered the current situation with 
stewardship in the churches of Russia. The chosen group of churches is Evangelical 
churches that include Baptists, Pentecostals, and Evangelical Christians. Those churches 
are from all around the Russian Federation.  
Personal Introduction 
I was born in the USSR, and God called me to him in 1991because religious 
freedom came to the ex-USSR. I was young and full of energy, and became a member of 
the old Baptist church in the town. At that time, I was the only young person in church. 
Seventy years of atheistic propaganda in the USSR, and people were not going to church. 
Churches became small, very closed groups of people, usually consisting of family 
members. For about forty years, those churches had from thirty to fifty members. 
I dreamed about having more young people in church for co-ministry. We were very 
active in sharing the gospel with nonbelievers in the town. In the next few years, some 
young new believers came to church. At that time, I was involved in youth ministry, 
spending all my time in church activities. In 1994, our church grew in numbers, so we 
needed to have more space for the Sunday worship service. The old church building was 
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not able to put everybody inside, and the church did not have money to build a new 
building. Therefore, the best decision was made—to multiply one church into a few smaller 
churches on different sides of town. I became the youth leader in our young church group.  
In 1999, I was invited to study in the school of leadership in Tashkent, the capital 
city of Uzbekistan. Until then, I had been the church’s assistant leader and had a job. It was 
a good, well-paid job in big factory; that job, let me to support my family—my mother and 
younger brother.  
Suddenly, this invitation came for studying to become a more skilled minister. This 
proposal encouraged me. The elders of the church recognized my potential and wanted to 
help me become a full-time minister of Christ. I left my job and became a student. They 
gave me a good scholarship, so I was able to support my family & myself. One year of 
study and active ministry flew by very fast. At the end of our studies, the school said to me 
and the other students, “After you have finished the program there will be no more 
scholarship or support.” Now I had a problem. In the ex-USSR territory, even if someone 
has a seminary degree, it does not mean a church will hire that person. Most churches did 
not pay pastors and ministers at all. So, what should I do next? My mother did not have a 
job, and my brother was in middle school. The first idea was to go back to the factory, 
asking for a job, but it was really hard to get employment there since many candidates 
wanted that job. On the other hand, I thought that I had finished studies and had some skills 
needed by churches. “I must have a ministry,” I thought, but churches in Central Asia were 
poor and not able to support themselves and their ministers. I prayed and fasted, asking 
God what should I do. It was the first time in my life when I asked myself, “What should a 
minister like me, who has education in theology, do? Find a job and have a ministry in my 
free time or have a ministry and earn some money sometimes?” I know that my colleagues 
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have asked themselves the same questions, as they have struggled too. I wanted to have an 
answer from God; and by his grace, I was hired by the church union of Uzbekistan as the 
leader of the youth department. 
In 2004, my family and I moved to Moscow, Russia, to a new ministry field. After 
two years, I got my M.Div degree; and for the second time in my life, I raised the same 
question: “What should a minister like me do? Job and ministry, or full-time ministry?” At 
that time I was married and had two children. It was my responsibility to care for them and 
provide for their needs. Maybe churches would be interested in having a skilled minister 
and would support him? After two years of living in Moscow, I found that churches in 
Russia have similar problems to churches in Central Asia and the whole ex-USSR territory. 
Many theologically-educated people were here, but churches did not have enough 
ministers. Why does this happen? Why does somebody get a bachelor’s or master’s degree 
in theology or practical ministry and later find a job somewhere, but not have any ministry 
experience in a church? Why do churches struggle to survive? Why are not churches 
standing by the doors of a seminary, trying to get a good minister?  
I know a real story in the Moscow region where a church was closed. They had 
everything: church building, property, and registration in the governor’s system, but they 
did not have a pastor. They could not find anyone to become the minister in their church; 
and finally this church was closed.  
After I got my master’s degree, I was invited to a meeting with the head of the 
youth department in a church belonging to the Russian Union. They were interested in 
inviting me to be the youth/teenage minister. They showed me great opportunities, but the 
end of the meeting was not so encouraging. Their main proposal could be summarized in 
one sentence: “You will become a youth minister for all of Russia without salary because 
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our large Union doesn’t have money for it.” Before this meeting, I thought that only small 
churches were struggling and did not have money for their needs. From that moment, I 
realized that the problem was more complicated. This problem was widespread in churches 
in Russia, Central Asia, and probably in most of the territory of the former Soviet Union.  
In a short time after my graduation, the Moscow Evangelical Christian Seminary 
hired me, so my problem was solved for a second time, but this example from my life is an 
exception to the common situation in Russia. In seminary, I observed what happens with 
students after their graduation. Praise the Lord—most of them are in ministry, but they need 
to have a job and cannot do full-time ministry.  
Statement of the Problem 
Historical Background 
Russia accepted Christianity at the end of nine hundred years. For the next one 
thousand years, Russia was a Christian country. In 1917, the Russia Revolution occurred. 
Through this event, the Communists seized power in Russia. The Communists had an 
atheistic ideology and they began to fight against the Russian Church. As a result, 
throughout the period from 1917–1991, Russia was atheistic.  
In the early 1990s, the United Soviet Socialist Republics finished its existence, and 
its atheistic worldview vanished; thus, the “Mission Wave” in Russia and the former USSR 
began. However, the seventy years of atheistic life under the Communistic rule had its 
influence on the people.  
There was a similar situation in China. This country borders Russia, and have a long 
history of friendship between the nations. Both countries passed through the Communist 
party governments; have similar worldview. This was until 1990–1991, when the Soviet 
Union collapsed, and the Communist party lost its position in Russia. From that time 
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forward, religious freedom came to Russia, but not to China. Many missionaries came to 
Russia, but the government in China prohibited the same activity. Naturally, the Church in 
Russia would be expected to be bigger and stronger because of its freedom and financial 
support from worldwide ministries, but the situation was the opposite: Evangelical 
churches in China were bigger in terms of numbers of people. Of course, the population of 
China is the largest in the world, so their “small towns” are larger than some capital cities 
in the world. For example, Shanghai has a population two times larger than Moscow 
(“World’s Largest Cities”). Therefore, according to those numbers, the population of the 
Church in China would be expected to be larger. The Chinese Evangelical Church under its 
government’s pressure is growing better than the Russian Evangelical Church in freedom. 
Why is this happening? Do they have a secret? How does this information apply to the 
topic of tithes and offerings?  
In China, they have the Three-Self Patriotic Movement, which represents the main 
church in China. They have this name because they established three basic principles for 
themselves: self-government, self-propagation, and self-support. Those “three selves” 
became a good foundation for the growth of the contemporary Chinese Church because 
from the time of reforms in 1978, the Protestant Church of China was ready to rely only on 
their own inner resources (Дацышен). Because of the government control, they did not 
wait for any financial or other kind of help from overseas. I believe this approach helped 
the Church in China become viable. In some ways, the government’s pressure helped the 
Church become stronger.  
Compared to Russia and its period of reforms in 1990–2000, the Russian Church 
had a very different background. It was a time of less governmental control and the idea 
among people that “the West will help us.” People did not think about getting by with their 
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own resources; they waited for them from Western countries. Of course, this approach was 
in the Church, too, and the Church became dependent. Therefore, the reforms in China had 
different results than in Russia even though they have the same historical background.  
In times of reform in China and Russia, were in similar economical situations (more 
or less). Each country experienced communism, a planned economy, a lack of small 
business, and low personal income. Russia and China started from similar economical 
situations, but they had different ideas. The Chinese approach was, “We have everything 
we need to build our Church.” The Russian approach was, “We don’t have anything, please 
help us.” Why did this happen in Russia, but not in China? Russia have had Evangelical 
churches during the USSR period, but their population was small. After the “Iron Curtain” 
fell, borders were opened for people. In this period of 1990–2000, many Christians 
immigrated to Western countries. In a short period of time, churches were left without 
leadership. In some places, churches lost their full congregation. Overseas missionaries 
came with money and mission work for Russia. Many new believers became integrated into 
the missionaries’ newly-started churches with overseas money in them. Local churches 
were not ready to accept all the new believers; the new churches were too dependent on 
missionary money. It was only a matter of time until problems arose. In China, Christians 
do not move anywhere and do not get anything from the outside; local resources come from 
a local territory. Therefore, they relied only on those resources that they had, without 
outside help. Now, in China, they have much stronger, independent churches. Church in 
Russia must switch to own resources to become strong and independent.  
In the Soviet Union, the Communist party tried to build communism. An individual 
person does not own things in a communistic society. Everything belongs to everybody. 
People in the USSR did not think about the future and wise stewardship because they 
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believed the idea that “this isn’t my responsibility.” In the USSR, the Communist party said 
to its citizens: “You don’t need to care about your future, because we care about it. We 
know the right way and will bring you all there. The party knows how to educate your 
children, what you need to do in your work place, what newspapers you should read and 
which news to believe.” This became a deep, internal belief in the USSR for many people. 
 In a newspaper article, the author wrote about his experience of working in 
manufacturing in the USSR. He was a young novice, and his master gave him a task to 
make a particular item, and said how many items should be made. This young man started 
to work, but when the master left, other experienced workers stopped the whole process. 
They did nothing for a couple hours. At the end of the day, they went to a storage area, took 
a particular number of those items and showed them to the master as the new ones. He 
counted, accepted the work, and marked it as “done.”  
People were not interested in doing things well. They thought that somebody else (a 
boss, the Communist party, the government) should care about it, that somebody would 
solve any problems if (or when) they would come.  
Another thing needs to be mentioned. That is the relationship between the 
Communistic government and the church in the USSR. During the Soviet Union period, the 
government controlled all money of a church. According to testimonies of ministers who 
were pastors in the Central Baptist Church in Moscow, the government made it mandatory 
to give about 80 percent of all offerings to the Peace Foundation. This foundation had a 
political goal of spreading communism in other countries. It had a huge amount of money, 
which was built from donations. Most of those donations were not voluntary, such as the 
donations required from churches. The ex-president of the foundation, chess-master 
Anatoly Karpov, said that in 1989, this foundation had about $7 billion (Карпов). Church 
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members knew about this, so they did not want to give offerings in church. People looked 
for other possibilities to give to God—through personal help to people, using their money 
for ministry needs, etc. Of course, this attitude had an influence on the practice of giving to 
the church, but if in the USSR this generation of Christians did not give because they 
thought they had good reasons, the next generation of Christians did not give because they 
saw this example from the previous generation. The latter did not understand the meaning 
of it, just the behavior. 
When the USSR ceased to exist, religious freedom came to the people. Many of 
them went to church. At the same time, many missionaries came to the former USSR with 
money. They brought money to the churches and started active ministries. It was a blessed 
time for the churches, but it raised an old problem—people got used to it. In the USSR, 
people thought that somebody would solve every problem. After the USSR ended, they had 
the same belief in church. Previously, the Communist party solved all problems; now, 
missionaries and their money solved problems.  
Of course, this situation could not last forever. In the early 90s, there were many 
missionaries, but in the early 2000s, there were probably only half as many. After the 
financial crisis of 2008, many missionaries left their mission field, and the cash flow was 
canceled. Nowadays, there are a decreasing number of churches in Russia. Churches have 
buildings but do not have ministers. People do not want to take responsibility for their 
church because they must take care of their families first.  
Most Evangelical churches in Russia grew in a communist background or in the 
period of the 1990–2000 mission wave. As a result, there are two main groups of churches 
with two types of theology. Churches with a communist background mostly believed in 
holy poverty; and churches from the mission wave period more often believed in the 
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prosperity gospel. In the USSR, all churches were required to send their entire tithe to the 
Peace Foundation (“Фонд Мира”). Therefore, people preferred not to give tithes to a 
church.  
The ideology of the Communist party was “it’s bad to be wealthy.” The Revolution 
in Russia of 1917 embraced the motto, “All power to the people,” and they fought against 
the richness of some people and for financial equity for everyone. The people of the USSR 
grew up in the ideology of equity and that “it’s bad to be wealthy.” Some Christians saw 
that this looked similar to the Bible, when Jesus Christ made accusations against the rich 
Pharisees (Luke 11:39–42). The theology of holy poverty grew in Evangelical churches. 
But most people prefer to be wealthy and healthy, and Christians were under conflicting 
internal pressure of wishing to be wealthy and the obligation to be holy in poverty. 
Therefore, when the Mission Wave came and brought the prosperity gospel, many people 
responded to that trend. During the period of the Mission Wave in Russia, many new 
churches were established; many people came from the secular world, and some came from 
old churches. At that time, the theology of the prosperity gospel became popular among 
Evangelical churches, but mostly in newly-established churches. People saw an alternative 
to the ideology of “being poor is good,” and they liked it. So, in a short time, the prosperity 
gospel became very popular in the middle of the Mission Wave, especially because the 
missionaries of the prosperity gospel were from wealthy countries. In people’s minds, they 
connected the prosperity gospel and a wealthy lifestyle. This theology raised questions in 
some Christians’ minds: “Is it right that ‘be holy’ means ‘live in poverty’? Does God really 
want us to live this way? What about Abraham, Job, Kings David and Solomon?” Those 
questions shook the foundations of the holy poverty theology. But in a short time, people 
found that the prosperity gospel had its own theological problems; its motto, “God wants to 
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make everyone in a church wealthy,” was far removed from biblical examples and real life. 
At the end of the Mission Wave, the popularity of the prosperity gospel decreased. 
Churches understood that both theologies use just some applications from the Bible, but 
could not be called fully biblical.  
Once I spoke with a director of an international youth ministry. He had just come 
back from a trip to a few Russian cities. In one city, they had a church with about four 
hundred members, but in that church, the pastor and ministers never had a salary or support. 
This was the policy of the church: the pastor must serve God, which for them meant 
without getting any money. For the last few years, that church had few pastors, everyone 
serving less than a year. Nobody wanted to be a pastor there. The sad thing is that the 
people believed they were acting according to the Bible.  
The result of those two approaches was that Russian churches had two main ways of 
preaching about money: very rarely versus preaching a lot about money. Many pastors who 
grew up in the USSR period believed that topic is “unclean” and should not be mentioned 
in church. Ask people in churches in Russia, “What does the Bible says about money?” 
nine out of ten people would remember Luke 16:13, “You cannot serve God and money” 
(ESV). Some of them probably would remember Luke 20:25, “[R]ender to Caesar the 
things that are Caesar’s, and to God the things that are God’s.” They are believers of holy 
poverty.  
Those who believed in the prosperity gospel used the opposite approach. They, in 
“many times and in various ways,” spoke about money during a sermon. Nowadays, their 
Chervonenko 11 
population in Russia is decreasing.
1
 Many people who were captured by the prosperity 
gospel were disappointed in church and God because they never became wealthy.  
A new generation of ministers is coming. They do not have the influence of the 
USSR on their lives; they live in the new country, Russia. At the same time, the mission 
wave has influenced them. All of the responsibility for the churches in Russia will be laid 
on them. I hope they will be more open to take it, but they need help: knowledge and skills 
of how to be God’s good servant; how to practice wise stewardship; how to be a self-
supporting church; and how to teach people in churches balanced biblical ideas about 
ministry and money.  
Purpose of the Project 
The purpose of the research was to identify theological beliefs about stewardship, 
including tithes and offerings, among Evangelical churches of Russia, and to find ways to 
help churches develop biblical stewardship.  
Research Questions 
1. Which theology (common beliefs) of stewardship, including tithes and 
offerings, exist in Evangelical churches of Russia? 
2. What are the main problems with stewardship, including tithes and offerings, in 
the churches of Russia? 
3. How can stewardship, including tithes and offerings, be developed in the 
churches of Russia? 
Rationale for the Project 
As I wrote before, people in the former USSR had the wrong ideology of 
stewardship, and this ideology included not only money, but influenced even their lifestyle. 
                                                 
1
 Data is relevant for 2014–2016. 
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People had the wrong presuppositions about their lives and responsibilities - approach 
determined their ideology about other people and their whole lives. The broken ideology 
became a fundamental part of their theology. If an ideology has influence on the theology, 
this could work in both ways: theology could change someone’s ideology.  
In Russia, there are two main theological beliefs about money and stewardship. The 
first belief is based on the statement, “[M]oney is evil,” or we could name it as holy 
poverty. I asked people in different churches the same question, “What does the Bible say 
about money? Use a few verses, please.” The most popular Bible verse is 1 Timothy 6:10: 
“For the love of money is the root of all kinds of evils. It is through this craving that some 
have wandered away from the faith and pierced themselves with many pangs.” The second 
popular verse is Luke 16:13: “No servant can serve two masters, for either he will hate the 
one and love the other, or he will be devoted to the one and despise the other. You cannot 
serve God and money.” Here is the opposition between God and money. In pastors’ minds, 
and therefore in churches, this is the biblical view on stewardship—money is some kind of 
necessary evil. Many of them believe that the Bible speaks about money mostly in negative 
words. There is a theological belief that Jesus was poor; He chose to live that way. He had 
no money and taught others, “Acquire no gold nor silver nor copper for your belts” (Matt. 
10:9). Therefore, pastors and people in churches believe that a minister must live his or her 
life in poverty. They believe that only this way of life and ministry is truly the lifestyle of 
Jesus. The majority of people who believe in this kind of theology apply this approach to 
pastors and ministers, but not to themselves.  
The second belief is known as the prosperity gospel. New preachers who 
proclaimed those new ideas fascinated many people. Especially in the early 1990s, many 
preachers came to Russia to proclaim it. They told people that the true Christian would be 
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“healthy and wealthy.” It was very attractive for people who lived behind the Iron Curtain 
without religion and any foreign influence. It was something unusual, so people wanted to 
believe in it. People saw the Russian Orthodox Church, which proclaimed poverty for 
Christians, but had golden temples. This discrepancy between proclaimed and reality could 
not be hidden. So, many people accepted the richness of the Orthodox Church as a result of 
their ministry to God. Needless to say, those people came to church with the wrong ideas of 
becoming successful, healthy, and wealthy. Very soon, many of them left the church 
because of unfulfilled expectations. Furthermore, Christians had some large financial 
scandals in big churches of the former USSR territory. Those scandals occurred in churches 
where the prosperity gospel was the main theology, and the main problem was financial 
fraud by their leaders. Those scandals strengthened the holy poverty believers’ conviction 
that “money is evil.”  
Nowadays, both of those beliefs stand on the margins of Christian life. Some very 
conservative churches believe in holy poverty; a few charismatic churches still use the 
prosperity gospel. The main populations of believers moved from those extreme beliefs, 
trying to find a more balanced attitude. For this majority, there is still the actual question: 
What is the real theology of stewardship in the Bible?  
If somebody tried to find the answer to this question, they would find it 
complicated. It is easy to find a book about stewardship in English, based on American, 
African, or Asian experience. However, it almost impossible to find a book in Russian 
based on a former Russian experience.  
The experience of the Russian Orthodox Church can be used? Not really. The 
Orthodox Church has a very close relationship with the government. It owns land, tax-free 
businesses, and receives other support from the government (“Журнал ‘РБК’ подсчитал, 
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На Что Живет РПЦ”). A Protestant church does not have any of those benefits. Thus, a 
Protestant church needs to have some source where stewardship theology is explored and 
applied to the former Russian environment.  
If we had the right answer about the stewardship theology, what kind of training 
would be used to teach people? If people do not understand the deep-rooted issues, they 
will still have the problem. This would just be knowledge about the right techniques 
without knowledge of why they work. 
The theoretical knowledge of why it works without the practical connection with 
real life can become just another theory in the mind. To most people, it is hard to bring 
things from the “why” to the “how” of doing something. Accordingly, people need to be 
educated and trained in both skills. They should know “why” and “how” to be stewards. 
The best approach and form of teaching and training people should be found.  
There is a well-known quote of John Wesley about dealing with money: “Make all 
you can, save all you can, give all you can.” (Wesley) Many ministers believe that their 
financial problems increased because of poor methods of collecting (making) money. Some 
of them are right, but not all of them. Without the next two steps, it would be problematic 
to have a good financial history.  
Henry Ford’s wrote about stewardship in his automobile company in his book. He 
was very concrete in his approach to management of his company. He called the approach, 
“take inventory and clean house.” (Ford). Ford saw the problem of many businessmen. 
When they had financial problems in business, many of them went to a bank for a loan, but 
the loan was unable to solve the problem; it just increased their debt. From that time on, 
they had bigger problems than before. Henry Ford did things another way. He usually 
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started with searching for weaknesses inside the company and applying necessary changes 
to become a better steward.  
The same strategy should be used in ministries. Churches in Russia have problems 
with funds. The most common problem is very low income, due to the lack of tithes and 
offerings collected. Pastors do not believe they can get more from within the church, so 
they try to get some money outside of it. They believe that more money could help them. 
Pastors ask for money inside and outside the church, just to be able to continue their regular 
Sunday services. If money comes from some outside source, it still does not solve the 
problem. It helps for a while, but in a short time, the problem returns to the church. So, they 
need a new portion of money. This makes churches and its servants dependent on money 
from outside.  
If Henry Ford saw this kind of church today, I believe he would start his “take 
inventory and clean house” project. Bad stewardship is big problem among churches in 
Russia. Many churches have problems being self-supporting because they are wasting 
money. Even if they get enough money for projects, they often do not know how to use it 
with wisdom.  
I asked this question of a number of pastors I personally know: “If your church 
gained a big financial gift, where would you spend it first?” The most popular answer (58 
percent) was “to spend it on some projects.” Pastors in Russia are ready to spend money on 
projects, a building, or something else similar to that, but spend it to support a minister in 
church? Only 5 percent to 16 percent of the respondents said “yes.” I think this happened 
because of the theological view, “No servant can serve two masters,” based on their holy 
poverty belief. Getting support for a ministry in people’s minds is equal to serving money. 
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Here is a real-life example. A church in Russia had about one hundred members. A 
big church from overseas gave them a sizeable donation. The pastor and church leaders 
thought, “How should we use that donation?” They made the decision to build a new 
church building for three hundred people. They hoped someday to have this number of 
people. The donation covered about 50 percent of their building plan; and for the next 
couple of years, the whole church budget was spent for one purpose—to finish the building 
process. Nothing was spent on evangelism, Sunday school, or other ministries. Finally, 
after about three years, the new church building was ready. At that time, only about fifty 
members were still in church; all the other people had left the church. Those fifty people 
were not able to cover all the expenses of running this new building. They suddenly 
realized the number of mandatory payments for many things: electricity, water, taxes, 
heating, land, and so on. Those fifty people could not afford it. After a few months, they 
sold the building.  
Pastors and ministers do not really know how to be stewards with what they already 
have. This problem often is not about a lack of money, but about bad stewardship. 
Therefore, I believe that “just more money” does not solve problems. Training in 
stewardship is necessary for church leaders.  
I asked the pastors another question, “How could the financial situation be changed 
in churches?” Only 2 percent answered, “Fundraising in Russia (outside of the church).” 
People in Russia do not believe they can find support in their own country. The idea about 
asking somebody for money or support does not come into one’s mind. I already wrote 
about causes of that lifestyle. They simply believe that someone else should care of their 
needs—the government, missionaries, or an overseas church. Some people with whom I 
spoke about the possibility of fundraising in Russia do not believe in that. They do not 
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believe that somebody could be successful in fundraising in Russian contexts. Many of 
them think that raising funds is possible only inside the United States or Europe because 
giving donations is normal for people there. They give to a church or for charity, to 
international funds of health or ecology. It is not a question for them of whether to do or not 
to do. Giving is their lifestyle.  
People in Russia are not familiar with this. For them, giving money to charity is 
something extraordinary. Usually people are ready to give money in times of disasters or 
catastrophes. If someone is in trouble, people are ready to help. If you are doing well, they 
will not support you. In addition to this, for the last few years in Russia there were a couple 
big scandals, in which the owner of a charity fund or other funds stole all the money and 
ran away from the country. Therefore, the level of trust in any fundraiser has greatly 
decreased. 
Some ministers somehow realized that financial stability in a church is possible; 
they tried to find an easy and fast way to do this. I attended a few fundraising seminars in 
Uzbekistan and Russia. People come to that kind of seminar looking for a magic phrase or a 
superior strategy of ministry fundraising. They think it is all about the right words and 
beautiful plans. I saw this again and again. After the session finished, everybody was 
asking the same question: “How do I write a good proposal which will guarantee getting 
the money from donors?” People did not understand the main message of fundraising 
seminars. Western ministers with Western experience usually presented those seminars. 
They are good for a Western mentality, but incomprehensible for the Russian ministry 
reality. This incomprehension adds conviction about the impossibility of fundraising in 
Russia. Simple translation into Russian does not resolve the issues between Western and 
Russian realities.  
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I posed this to the pastors: “Please indicate the main source of funding for churches 
today.” One of the pastors answered, “Donations of parishioners are not enough for 
ministers in a church of up to 100 people. Pastors have to find other sources.” This idea is 
popular among pastors. If you are the pastor of a mega-church, you will have enough 
money for support, but if you pastor in a small church, you will need to have a job. This is 
acceptable for a pastor’s support. Eventually, a pastor makes this decision about support, 
especially if he does not have any support from the church. This will bring another problem 
when a new pastor comes. Will the church be ready to support him? Or will they say, “We 
have never paid a pastor, so do your ministry without money?” This is a two-sided 
problem: Pastors do not know how to encourage people to be faithful in tithing; people in a 
church do not know about biblical principles of supporting a ministry.  
In the period of the Mission Wave, from 1990–2008, money from overseas churches 
and ministries was helpful to many churches in Russia. After that period, help suddenly 
ended because of the world financial crisis. For many churches and Christian organizations, 
this created a problem—where would they get money for ministry? One possible answer 
was to raise funds in their local area. Some pastors found ways to raise funds naturally, as 
they thought was right. Others studied and received an education from foreign seminaries 
and tried to apply this knowledge to their area. However, the main population of pastors 
and ministers were uneducated in the subject of surviving financially in their churches at 
that time. 
Here we turn to the next reason - education problem. Seminaries in Russia teach 
pastors and ministers in many topics. Pastors are educated in theology and they know many 
different heresies of early Christianity. They know dates and places of Apostle Paul’s trips. 
They know Greek and Hebrew and are able to read the Bible in those languages. At the 
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same time, the majority of pastors do not know how to keep the church building in good 
condition, if they even have a building. Other pastors dream of having their own church 
building. Even if they have one, churches are often unable to support the building because 
of low income. Pastors do not know how to be a good steward with the building they have. 
I wrote earlier about the church in Russia who wanted to build a big building for three 
hundred people, having only fifty members. I am sure that the problem is they did not know 
about stewardship. As the result of this, they lost all the money, church members, and the 
building.  
Probably the biggest problem is that churches do not have finances to support 
ministers. At least, this is one of the main beliefs of churches. Churches dream about skilled 
ministers who are called into full-time ministry, but how can anybody have a full-time 
minister without any salary? This is almost impossible. I personally know a few pastors of 
churches who needed to have a job, take care of all the church administrative needs, take 
care of church members, prepare a sermon every week, take care of their wives and 
children. It is physically impossible to succeed in everything. Many pastors in Russia 
struggle with the same problems. This situation is very common in Russia.  
The people of Russia are financially uneducated, and small business is very weak. 
In Russia, the economy was built on big corporations because the government did not 
support small business. In the USSR period, the idea of communism was “everything is 
owned in common, belongs to all people; there is no private property.” Therefore, 
ignorance of financial management became common among people. Also, the Communist 
party prohibited Christians from getting a higher education. After twenty years of living in 
some kind of capitalistic model, the people’s paradigm is still the same: the better way of 
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work is to be employed by a corporation because the corporation knows how to do 
business. This approach does not work with a church situation.  
I wrote previously that nobody has explored this topic in the Russian context. In 
Russia and neighboring countries, pastors and ministers study theology in seminaries, but 
they know nothing about stewardship. Russia do not have or have just a few specialists in 
that topic. What do pastors usually do? They try to raise some money for their church from 
other churches. They believe that other pastors understand their problem, since they have 
the same situation. Of course they understand, but how can they give help to anyone if they 
also have a lack of money? It is like the poor asking for money from other poor. This is not 
the method that can solve the problem. 
Definition of Key Terms 
Tithe: Biblical commandment that obligates people to give 10 percent of their 
income to God.  
Offerings: Biblical commandment that regulates something that people can or 
should give to God, but not the tithe.  
Stewardship: This term has its roots from a noun meaning “a steward,” which the 
New American Oxford Dictionary defined as “a person whose responsibility it is to take 
care of something” (Oxford University). In church tradition, stewardship is defined as 
caring for the church building, property, and offerings with wisdom. The main idea of 
stewardship is that a steward is just a ruler of someone’s possessions, not the owner of 
them.  
Church leader/minister: A person who has some responsibilities in the church and 
is able to influence the church development.  
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Evangelical (Protestant) church: Russia has three main denominations of Protestant 
churches: Baptists, Pentecostals, and Evangelical Christians. Russia also has some other 
denominations—Lutherans, Presbyterians, Methodists, etc., but their percentage is very low 
compared with the three biggest denominations. In Russia, the term Evangelical is often 
equivalent to Protestant. 
Russian Orthodox Church: The Oxford Dictionary of English said the following 
about the Orthodox Church: “A Christian Church or federation of Churches originating in 
the Greek-speaking Church of the Byzantine Empire, not accepting the authority of the 
Pope of Rome, and using elaborate and archaic forms of service. The chief Orthodox 
Churches (often known collectively as the Eastern Orthodox Church) include the national 
Churches of Greece, Russia, Bulgaria, Romania, and Serbia. The term is also used by other 
ancient churches, mainly of African or Asian origin, e.g., the Coptic, Syrian, and Ethiopian 
Churches.” (Oxford University)  
The Russian Orthodox Church is the biggest of its kind in the world. The 
contemporary Russian Orthodox Church came to Russia in AD 990–1000 and became the 
main Christian denomination in the area. The Encyclopedia Britannica gave additional 
information: “Russian Orthodox Church, the largest autocephalous, or ecclesiastically 
independent, Eastern Orthodox Church in the world. Its membership is estimated at more 
than 85 million. Christianity was apparently introduced into the East Slavic state of Kievan 
Rus by Greek missionaries from Byzantium in the 9th century. An organized Christian 
community is known to have existed at Kiev as early as the first half of the 10th century, 
and in 957 Olga, the regent of Kiev, was baptized in Constantinople. This act was followed 
by the acceptance of Christianity as the state religion after the baptism of Olga’s grandson 
Vladimir, prince of Kiev, in 988. Under Vladimir’s successors, and until 1448, the Russian 
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church was headed by the metropolitans of Kiev (who after 1328 resided in Moscow) and 
formed a metropolitanate of the Byzantine patriarchate.” (“Russian Orthodox Church”)   
 The Orthodox Church became the official church of Kievan Russia, but people 
were baptized because of the example of Prince Vladimir, following his baptism. 
Therefore, the Christian faith did not change those pagans’ lives. The Russian Orthodox 
Church was very conservative in its liturgy. These churches still use the first translation of 
the Bible to the old Slavic language, which has not been used by people for the last two 
hundred years.  
The Russian Orthodox Church was always connected with the government. In the 
USSR period, it was the only Church allowed in the country. Nowadays, the Church has 
big profits from the state, tax-free businesses, and owns large amounts of land and property. 
This gives the Russian Orthodox Church a good flow of money. As a result, the contrast 
between the golden temples and sermons about holy poverty is very noticeable to people. 
The Union of Soviet Socialist Republics (USSR): The USSR was established after 
the Russian Revolution in 1917 in the Russian Empire. The USSR included fifteen 
republics: Russian Soviet Federative Socialistic Republic; Republic of Ukraine; Republic 
of Belarus; Republic of Moldova; Republic of Latvia; Republic of Lithuania; Republic of 
Estonia; Republic of Georgia; Republic of Armenia; Republic of Azerbaijan; Republic of 
Kazakhstan; Republic of Uzbekistan; Republic of Tajikistan; Republic of Turkmenistan; 
and Republic of Kyrgyzstan. The USSR ended its existence in 1991 by the directive of the 
first and last president of the USSR—Michael Gorbachev. All republics became 
independent. The Russian Soviet Federative Socialist Republic was transformed into the 
Russian Federation.  
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Communism: The main document of the Communists is the Communist Manifesto. 
In this document, they proclaimed a revolutionary way of making necessary changes in a 
society. All property should be taken from capitalists and given to working people 
(proletariat). The result of these changes should be common property and common 
responsibility for economical stability. Karl Marx wrote, “A distinctive feature of 
Communism is not the abolition of property generally, but the abolition of bourgeois 
property” (Маркс and Энгельс). The Oxford Dictionary stated that it is “[a] theory or 
system of social organization in which all property is owned by the community and each 
person contributes and receives according to their ability and needs. The most familiar form 
of communism is that established by the Bolsheviks after the Russian Revolution of 1917, 
and it has generally been understood in terms of the system practiced by the former Soviet 
Union and its allies in Eastern Europe, in China since 1949, and in some developing 
countries such as Cuba, Vietnam, and North Korea. In this form of communism it was held 
that the state would wither away after the overthrow of the capitalist system. In practice, 
however, the state grew to control all aspects of communist society. Communism in eastern 
Europe collapsed in the late 1980s and early 1990s against a background of failure to meet 
people's economic expectations, a shift to more democracy in political life, and increasing 
nationalism such as that which led to the break-up of the Soviet Union” (Oxford 
University) . 
As a result of this ideology in the USSR, there was one main political party—the 
Communist party. The Communist party was the one and only government for the USSR. 
Communism was established on a few bases: common property, revolutionary opposition 
to capitalism, and atheism. Here are a few phrases from the Manifesto: “[w]hen Christian 
ideas succumbed educational ideas;” “[t]o the absolute governments with their following of 
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parsons;” “[t]he charges against communism made from a religious, philosophical, and 
even ideological standpoint, are not deserving of serious examination” (Маркс and 
Энгельс). 
In many ways, communism looks like the Early Church (Acts 2:44, 4:34–35) but 
without God. In their passion to control all aspects of people’s lives, the Communist party 
wanted to control even their beliefs as well. Communism as an ideology was transferred to 
a theology with a leader instead of God. 
Iron Curtain: The term that describes the relationship between the USSR and 
Western countries. This describes the opposition of communist and capitalistic ideologies. 
There were limitations for people to move between countries, as well as limitations on the 
exchange of information and communication between people of the two countries.  
Ex-USSR: The republics and countries that were part of the United Soviet Socialist 
Republics. This includes the countries of Russia, Belarus, Ukraine, Moldova, Uzbekistan, 
Kazakhstan, Tajikistan, Kyrgyzstan, Turkmenistan, Georgia, Azerbaijan, Lithuania, Latvia, 
Estonia, and Armenia. From 1990–1992, all republics and countries became independent.  
Mission Wave: Occurred between 1990 and early 2000. During that period, many 
different organizations, missions, and missionaries came to the ex-USSR. They brought 
their programs, plans, money, employees, and volunteers; but very often, local churches 
were uninvolved in the mission activity. Many old churches were not familiar with that 
kind of active evangelism, so most of them rejected it. Other churches accepted this activity 
and financial support from overseas; that is what made them dependent on support from 
outside the church. The Mission Wave activity decreased from 2000–2005, and almost 
ended after the 2008 world financial crisis.  
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Delimitations 
The Russian Federation was chosen as the geographic location for the research. 
Russia was the biggest part of the ex-USSR, and a multicultural country. It has people from 
all republics of the ex-USSR. In my ministry, I communicate with pastors from different 
parts of Russia, from different nations. Twice a year we have meetings with pastors all over 
Russia. Between those meetings, I communicate with them through the Internet, video 
chats, etc. These opportunities allowed to use a survey for getting information about the 
topic. As a staff member of Moscow Evangelical Christian Seminary, I had the opportunity 
to communicate with pastors who are studying in the seminary. Those pastors and ministers 
come to the seminary for at least two weeks every year.  
The chosen group for study was pastors and church leaders in Evangelical churches.  
In these churches, they must deal with stewardship. The pastors are the potential support-
receivers. Church leaders are stewards of the tithes of the church members and all of the 
church property. Pastors and church leaders should teach the church members about the 
right attitude toward money and possessions. Therefore, the theology of the pastor affects 
the life of the church.  
Another group of people that should be explored is Christian businessmen, who 
know how to have successful businesses in Russia and know church life from the inside. 
Their opinion can be very helpful.  
Review of Relevant Literature 
The Bible is the main source for living the Christian life. It has almost all the 
information we need for life. The Bible talks about money many times. In the Old 
Testament are written many rules for how money (or silver) should be used. Also, it has 
explanations of different types of actions with money. 
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● Wealth (Genesis 13:2) 
● To buy and sell (Genesis 23:13–16; Deuteronomy 2:6) 
● Gifts (Genesis 24:53) 
● Compensations (Exodus 21:32) 
● Loans (Exodus 22:25) 
● To make idols (Judges 17:2–4) 
● To pay for services (1 Samuel 9:8) 
● Offerings to the temple needs (Exodus 35:5, 24) 
This list is not complete; money (or silver) became an equivalent of natural 
exchange. Proverbs is the most interesting part of the Bible because it teaches people how 
to deal with money righteously.  
● The commandments of God are as silver and treasure (Proverbs 2:1–5); 
● wisdom is better than silver and gold (Proverbs 3:13–14); 
● choose wisdom instead of silver, and knowledge rather than gold (Proverbs  
8:10); 
● wisdom’s fruit is better than gold and its yield surpasses silver (Proverbs  
8:19); 
● to get wisdom is much better than to get gold (Proverbs 16:16); and 
● a good name is to be chosen rather than great riches (Proverbs 22:1). 
In the book of Proverbs, almost every verse about money, richness, silver, or gold  
shows that wisdom is preferred over a rich life. This topic is more popular in the Western 
world; therefore, we can find many books about stewardship in English. At least finding 
appropriate books for this topic is much easier in the Western world than in Russia. The 
roots of this topic are deep inside of Russian minds. The basic ideology in the USSR was 
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that communism that was based on Das Kapital and the Communist Manifesto, written by 
Karl Marx and Friedrich Engels. Russian churches were standing on the start line of this 
racetrack. Here is the list of the literature that I found useful for the research.  
1. Christopher, Cliff. Rich Church, Poor Church: Keys to Effective Financial 
Ministry. 
2. Morton, Scott. Funding Your Ministry.  
3. Slaughter, Mike. Money Matters: Financial Freedom for All God’s Children. 
4. Ramsey, Dave. The Total Money Makeover.  
5. Alcorn, Randy C. Money, Possessions and Eternity.  
6. Ford, Henry. My Life and Work.  
7. Powell, Mark Allen. Giving to God: the Bible’s Good News about Living a 
Generous Life. 
8. Huffman, Jasper Abraham. The Gospel of the Tithe, or, Christian Stewardship.  
9. Satterlee, Craig Alan. Preaching and Stewardship: Proclaiming God’s 
Invitation to Grow. 
10. Kiyosaky, Robert. Rich Dad Poor Dad. 
Those books are helping to change issues on stewardship. The first one is financial 
ignorance of the people. This problem is explored in many books about money. Financial 
ignorance has become international. Kiyosaky’s book is a story is about a little boy 
growing up, the boy’s father, and the father of his best friend. His father was a highly-
educated person and government employee; the father of his friend did not finish school 
and was uneducated. In matters of finances, the uneducated father was more successful in 
business than the highly-educated man. Through this book, readers can see that education 
does not guarantee a wealthy existence. On the contrary, in this modern-day example, an 
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uneducated person knows more about how money works than an educated person. The 
book was written as a textbook for financial education for everyone.  
In Dave Ramsey’s book, he named financial ignorance as one of the issues. He 
wrote, “Ignorance is not a lack of intelligence; it is lack of know-how. No one is born with 
the knowledge of how to drive a car. We are taught the skill (although some of us don’t 
seem to have learned). No one is born with the knowledge of how to read and write; we are 
taught how. None of these are innate skills; all must be taught. Likewise, no one is born 
with the knowledge of how to handle money, but we aren’t taught that!” (Ramsey) This is 
true for the United States and for Russia. Many people are ignorant, and so pastors and 
church leaders are, too. People just do not know how money works. This leads us to the 
next theme—a budget. 
A budget is often called one of the most necessary things for financial stability. 
People are usually okay with the idea of having a budget in a company, but having a budget 
for a person is something unusual. A church as an organization usually has a budget. This is 
needed because of its relationship with the government. Unfortunately, many pastors think 
about a budget in terms of numbers for a report; they do not know how to work with a 
budget as a financial instrument. The budget is not a tool for the observation of where your 
money went, but the plan to determine where the money should go. Pastors in churches still 
use the budget for an observation of where the money flows, not to guide them in its proper 
future use.  
A church budget is usually based on the tithes and offerings of the people. This 
theme must be explored very carefully to find biblical foundation for this practice. Finally, 
stewardship was the main topic for the research.   
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Financial stability is based on three basic actions: collect, save, and increase. In the 
literature we can see that people are not familiar with the “save” part of the formula. This 
issue is international. Robert Kiyosaky wrote, “Most people fail to realize that in life, it's 
not how much money you make, it's how much money you keep. We have all heard stories 
of lottery winners who are poor, then suddenly rich, then poor again. They win millions and 
are soon back to where they started. There are stories of professional athletes, who, at the 
age of 24, are earning millions of dollars a year, and are sleeping under a bridge by age 34. 
In the paper this morning, as I write this, there is a story of a young basketball player who a 
year ago had millions. Today, he claims his friends, attorney and accountant took his 
money, and now he works at a car wash for minimum wage. He is only 29. He was fired 
from the car wash because he refused to take off his championship ring as he was wiping 
off the cars, so his story made the newspaper. He is appealing his termination, claiming 
hardship and discrimination and that the ring is all he has left. He claims that if you take 
that away, he'll crumble.”(Kiyosaki)  
This example shows us that even a big income does not make people financially 
stable. People believe if they win a million dollars in a lottery, for example, their life would 
be changed forever. That is correct, but not changed in the way they usually think. 
According to statistics, “[T]he more money you win in the lottery, the more likely you are 
to end up bankrupt” (“Riches to Rags”). Dave Ramsey wrote, “The lottery is a tax on the 
poor and on people who can’t do much”(Ramsey). People have a problem with the “save” 
part. In the church used a special term—stewardship. Therefore, many churches are 
“winning a lottery” with overseas financial help. Now those churches are bankrupt because 
of the very same issues as common lottery winners—bad stewardship.  
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Research Methodology 
Before I started this research, I did some of my own work. I asked pastors and 
ministers some particular questions about theology and the practice of stewardship in their 
churches. Therefore, I decided to use that same method for the research—surveys, personal 
interviews with people, and group interviews. It was also interesting to find out what 
Christian businessmen thought about church stewardship. Their opinions were helpful 
because businessmen usually give generously to churches. In addition, they are financially 
educated and can see stewardship issues within a church. 
The research included the results of the survey. The research questions and results 
are presented in Appendix A and B. 
Type of Research  
This research was mixed types: personal interviews, surveys for people with whom 
I cannot meet personally; and participate in regional or denominational pastors’ meetings 
for observations.  
Participants 
Bishop/pastor: A pastor is a person who is responsible for a church. His or her 
theology, vision, and priorities will become important for the church. A pastor usually has a 
strong influence on people in the church. 
Deacon/lay leader: These could be officials or lay leaders in the church. In a 
healthy church, the team of leaders supports the pastor and helps to fulfill the vision, based 
on their theology.  
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Christian businessmen: These people are part of a church and also have a very close 
relationship with money and stewardship in their job or business. They can see gaps in 
stewardship within a church.  
Data Collection 
Personal interviews: I had one-on-one interviews with about ten pastors from 
various churches. These pastors were from different locations of Russia; different 
denominations; and received different levels of financial support from the church. In the 
interviews, I used a one-page questionnaire. Also, I used a similar approach for 
interviewing Christian businessmen, but chose them according to their attendance in a 
church and involvement in business. 
Online Surveys: I sent an online survey to about twenty pastors not involved in 
personal interviews. The questions were generally the same as those I used in the personal 
interviews.  
Meeting with a group of pastors: I participated in a regular pastors’ meeting of the 
Evangelical Christian Fellowship. This is an open place for meetings of pastors of many 
Protestant denominations. Pastors from different parts of Russia attended those meetings. 
Another meeting of pastors is the Moscow Pastors’ Club. Pastors of Moscow and the 
Moscow region attend this, which is an open meeting as well, and any Protestant pastor is 
welcome.  
Data analysis 
After getting the information from interviews, surveys, and observations, I analyzed 
the information to find which theology about stewardship they had. The analysis included 
how their theology impacted their actions in a church.  
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Generalizability 
This work focused on Protestant churches in Russia, which were established in the 
time of the USSR and shortly after the USSR fell. The main population of pastors and 
ministers (including lay leaders) were in active ministry in the period of 1991–2016. All of 
the participants had ministry in churches inside the Russian Federation. The main purpose 
of the work was to find out the theological views and practices of stewardship, tithes, and 
offerings in the selected churches.  
Some of the results of that work could be applied to Russian-speaking populations 
in nearby countries of the ex-USSR because of their similar historical background and 
mindset.  
Project Overview 
Chapter 2 shows the research of the literature about stewardship, money, tithes, and 
offerings. The Bible as well as biblical commentaries on particular texts are explored. What 
has been written related to this topic in Christian and non-Christian literature is found. 
Relevant books and articles from/for Russian churches were also found.  
Chapter 3 presents the research with people: interviews, surveys, and observations. 
Included are details about the methodology and data-collection process. 
Chapter 4 presents the analysis of the research.  
Chapter 5 discusses the major findings and the implications derived from the study, 
offering suggestions for further study and practice.  
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CHAPTER 2 
LITERATURE REVIEW FOR THE PROJECT 
 
Biblical Theology of Stewardship 
How does one separate right and wrong theological views to protect a church from 
problems? Some churches have to deal with holy poverty, others with the prosperity gospel. 
The best example of this I found in the practice of police. They must be prepared to 
recognize fake money bills among the real ones. The best way for this is not to learn all 
kinds of fake bills, but to know the real bill very well. Therefore, police officers spend 
enough time in learning the real bills so that they are able to recognize a fake one. The 
same approach can be used for theology; a minister does not really need to know many 
different theological views, but just needs to know the theology of stewardship well.  
A person or persons must lead the stewardship in a church. Church need to have “systems 
in place to ensure that leaders are indeed leading. Persons who are financial leaders lead in 
finances and persons who are song leaders lead in singing and persons who are mission 
leaders lead in missions.” (Christopher) A person who has good stewardship must lead a 
church to be faithful stewards of God. Brian Kluth wrote, “No church ever has a money 
problem, only a faithfulness problem.” (Kluth) Biblical stewardship is the right 
understanding of the ownership by God of everything, and the responsibility of the servant 
for using the entrusted possessions in God-pleasing ways. 
Tithe and Offerings in the Bible 
The tithe, offerings, and stewardship are the most difficult topics in Christian 
theology. The majority of Christian theologians avoid dealing with the topics of money and 
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possessions. As a result, they are not explored completely and have many controversies 
surrounding them. In seminaries in the Christian world, students usually study spiritual 
disciplines. Many pastors report that seminary gave them little, if any, training on the issues 
of money (Rebeck and Smith). They know a lot about spirituality and Bible studies, and 
their spiritual practice is in good shape (at least they should). They know how to preach and 
to counsel people, but not very many of them are good scholars in the biblical perspective 
on stewardship.  
Is money a biblical topic? Maybe pastors are right to avoid talking about money? 
Reading through the Bible, this topic is very popular among authors. John the Baptist was 
in the desert calling people to confess their sins, and they asked him what they should do: 
The crowds asked, “What should we do?” John replied, “If you 
have two shirts, give one to the poor. If you have food, share it 
with those who are hungry.” Even corrupt tax collectors came to 
be baptized and asked, “Teacher, what should we do?” He 
replied, “Collect no more taxes than the government requires.” 
“What should we do?” asked some soldiers. John replied, “Don’t 
extort money or make false accusations. And be content with 
your pay.” (Luke 3:10–14, NLT) 
John the Baptist’s answer was about shirts, food, taxes, and payments. Those 
answers do not look very spiritual for many Christians today; people prefer to use phrases 
like “pray to God;” “attend church;” “read the Bible more.” John the Baptist was spiritual 
enough to understand that this is the real measurement of true conversion—a changed 
attitude toward possessions and money.  
Jesus Christ taught people with parables. In many parables, he used examples of 
money (Matt. 25:14–30; Luke 19:11–27; Luke 15:8–9); possessions (Matt. 21:33–41; Luke 
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15:1–7; Luke 20:9–16); treasure (Matt. 13:44–46); payment (Matt. 18:23–35, 20:1–16) and 
rich people (Matt. 24:45–51; Luke 7:41–43, 12:16–21; Luke 15:11–32). He used examples 
from life like the poor widow in the Temple (Mark 12:41–44); approved the decision of 
Zacchaeus to give away his possessions (Luke 19:5–10), and many other verses. In the Old 
Testament, many verses explain how to deal with money and how to build a fair financial 
relationship among the Jews. We have the examples of Abraham, Lot, Job, Jacob (Israel), 
and Solomon; those people were rich. “It’s been estimated that possessions and our 
relationship to them is the second-most addressed subject in the Bible; Luke devoted nearly 
one in seven verses to the issue. Yet we avoid this concern, one close to God’s heart, 
because ‘money is an awkward topic.’ Missing a major theme, we strain at nuanced 
reinterpretations of selected biblical passages while outside our study windows the flock is 
being devoured.” (Ronsvalle&Ronsvalle) Luke devoted nearly one in seven verses to the 
issue. This means that Luke thought this was important. Burkett summarized all the 
parables of Jesus Christ and concluded, “The attraction of materialism is so great that 
Christ devoted two-thirds of His parables to warning His disciples about it” (Burkett). 
Every day, people have to deal with money, possessions, and the relationship between the 
rich and poor. This is a big part of life, but somehow this topic is awkward in churches. For 
Jesus Christ, this topic was not awkward, and he used it many times. As Powell wrote, 
“Money, then, is not to be something that we love or serve—it is to be something that we 
use” (Powell). 
Why did money become this kind of awkward topic? How did this happen? After 
the Early Church period, Christianity became the major religion in the world. This 
transformation was possible because of the conversion of Emperor Constantine the Great 
(Nakamura). During the next few hundred years, the Church was the most influential 
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organization in the world. The Catholic Church owned vast possessions, including land and 
property. After the Church was split into the Catholic and Orthodox branches, this brought 
a new problem—where to send the money from local churches, to Rome or to 
Constantinople? Both branches were large, thus they had to have many clergy. The 
question of money became very important for them. The Eastern Orthodox Church in its 
majority chose the theology of holy poverty (McMullen). The Western Catholics went a 
different way of gaining as much money as possible. The most questionable idea was the 
indulgence. Priests became salesmen who sold salvation to people. Sooner or later, 
someone would raise his or her voice against the system. This happened when  
“Luther began to knock down the house of cards, and by 
1520 he came to the full realization of his immensely liberating 
theological message: salvation is free, and one does not have to do 
anything, much less pay anything, to obtain it. Virtually all forms of 
Protestantism would reject all or most of the penitential system, 
including indulgences” (Duggan).  
This is an example of unhealthy relationship between the Catholic Church of that 
period and money. After the Reformation, Protestants fought against the indulgence, 
proclaiming free salvation. As it often happens, in the fight against the indulgences, money 
itself became an awkward topic in the Church.   
Another reason why “discussion of finances is an awkward topic is that most of us 
consider this to be a private matter” (Powell). People do not want to let anybody know 
anything about their finances. This even becomes true in some families between spouses. A 
husband is hiding a part of money from his wife; the wife has a secret account that her 
husband does not know about. The idea of “my money is only my business” is ruling over 
people’s hearts. Therefore, when a pastor preaches about money and offerings in a church, 
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some people have the feeling that the pastor is stepping on their private property. As a 
result, they stand in a defensive position. One minister felt anguish over his inability to 
effectively challenge his congregation about their lifestyles because his wife and children 
refused to discuss finances in his own home (Rebeck&Smith). Pastors are trying to 
challenge people to give, but it often looks like they are apologizing for talking about 
money.  
One more reason for avoiding the topic of stewardship is the paradox of our 
world—in one hand, people believe in the “holy poorness” lifestyle (like Mother Teresa 
lived) as the God pleasant way of life; but in the other hand, they really want to become 
wealthier. In Russia, there is the phrase, “Everyone believes that wealth won’t make you 
happy, but everyone wants to make sure personally.” This is a worldwide attitude. Mark 
Powell wrote in his book a similar idea, “[M]ost of us know that having money does not 
guarantee happiness and yet think that our lives would be better, more fulfilling and more 
satisfying, if only we had more money” (Powell). This attitude can be more or less right if 
people are the owners of what we have in our lives. Examples of holy-and-poor persons are 
very popular, especially in Russia. Russian Orthodox saints, like Sergius of Radonezh or 
Seraphim of Sarov, are very respected, even among nonbelievers. They were monks and 
they lived in poverty in a monastic area or in nature. Therefore, for Russian people, 
holiness should be in poverty. There exists this struggle between holy poverty on the one 
side, and the wish to check personally that “money can’t make me happier.”  Christians 
want to be holy, but they don’t want to be poor. So people prefer not to talk about money in 
the church. 
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To Give, or Not To Give? 
“A lack of giving is an external material indicator that spiritual changes need to be 
made…. Giving is simply a material expression of the deeper spiritual obedience to Christ” 
(Burkett). 
The very first word for many children in the world is “mother” (“mama” in 
Russian). A couple words later in the lexicon are the words “my” or “mine.” Children learn 
to take what they want with those magic words. Adults are not so direct in their wishes, but 
very close to this attitude. People want to own things, and they want them now. As Will 
Rogers said, “Too many people spend money they haven't earned, to buy things they don't 
want, to impress people that they don't like” (“Will Rogers Quotes”). Let’s answer this 
simple question, “Who owns everything we had, have or will have? Who is the master of 
the whole world?” The right answers can be found in Psalm 24:1–2, or 1 Corinthians 10:26, 
“The earth is the LORD’s and the fullness thereof.” God is the master of everything, and no 
one owns anything. God just entrusted his wealth to people. Christians are stewards of God. 
Felder wrote,  
“The idea of ownership is at the very heart of stewardship 
and, more specifically, the issue of tithing. In order to be a true 
steward of all God has given us, we must recognize that everything 
we have belongs to Him in the first place. To give cheerfully 
requires us to have an adequate understanding that what we give 
doesn’t really belong to us anyway – it belongs to God.” (Felder)  
When we realize this clearly, our attitude must be changed, and the right question 
“becomes not ‘What do I need to give?’ but ‘What do I have a right to keep?’” 
(Westerhoff) A very similar idea is was written by Powell,  
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“God definitely wants us to give some of our money away, 
but God is also interested is what we do with rest of our money…. 
…Tithing, or percentage giving, were never meant to serve as 
substitutes for the expectation that all of our money will be used in 
God-pleasant ways.” (Powell)  
From that perspective we see that God is the owner of 100 percent of the money we 
have, and he is interested in how we use the whole 100 percent; not only one-tenth of it; 
this brings us to another level of responsibility before him. People are responsible for all 
they have, because he gave it to them.  
Yet, many people do not think about themselves in this way. They think, “If only I 
had more money, I would do this and that for God!”, but reality is different. Randy Alcorn 
wrote,  
“First, we should come to grips with reality—even when we 
imagine we have little money, we have far more than we realize. 
Many who say, ‘I have nothing to give,’ spend large amounts of 
discretionary income on cars, clothes, coffee, entertainment, 
phones, computers, and so on. They have nothing to give when 
they’re done spending, precisely because they’re never done 
spending. The issue is not what I would do with a million dollars if 
I had it, but what I am doing with the hundred thousand, ten 
thousand, or ten dollars I do have. If we are not faithful with what 
God has already entrusted to us, why should he trust us with 
anymore?” (Alcorn) 
 There is nothing new under the sun. Same kinds of people were living in Jesus’ 
time. He told the parable about the talents written in Matthew 25:14–30. When the master 
gave the talents, “to one he gave five talents, to another two, to another one, to each 
according to his ability.” Many Christians miss the key words while reading those verses: 
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“according to his ability.” Parable shows the results of those investments of the master. The 
one who had received the five talents made five talents more; the one who had the two 
talents made two talents more, but the last servant had one talent and buried it in the 
ground. Maybe, while burying it, he thought, “If I only had more talents…. ” The master 
knew the ability of this servant, and gave to him accordingly. So, it was not the master’s 
fault, but the servant’s fault, that finally the talent was taken away from him and the servant 
was cast out into outer darkness. Many Christians live like this worthless servant. For their 
whole lives they think, “If I only had more money,” but they forget that the master is giving 
according to someone’s ability. In the end, the buried talent was given to the faithful 
servant who already had ten talents. Stop and realize that the master gave according to your 
ability. An ordinary American family has about $2 million pass through their hands during 
their working lifetime (Ramsey) This is a large sum of money, but many families are still 
poor. Therefore, the attitude is wrong. They already have enough money. What is more 
important is what you do with what you already have, especially if it is entrusted to you by 
God. Instead of thinking what else could be gotten, would be better to ask what is really 
own of what is already having. In the parable of the talents in Matthew 25:14–30, the 
servants received the talents according to their stewardship skills. Did they become masters 
of the talents? No, they did not. The master was still the owner of the talents, and the 
servants were responsible to use the given talents for a profit. Their task was to manage the 
master’s talents wisely. In the end, the master asked the servants how they used everything, 
not just a part of the given talents. They were responsible to gain a profit for the master. 
With that parable in mind, remember the words of John Wesley:  
“Gain all you can by common sense, by using in your 
business all the understanding, which God has given you. It is 
Chervonenko 41 
amazing to observe how few do this, how men run on in the same 
dull track with their forefathers. But whatever they do who know 
not God, this is no rule for you. It is a shame for a Christian not to 
improve upon them in whatever he takes in hand. You should be 
continually learning from the experience of others or from your 
own experience, reading and reflection, to do everything you have 
to do better today than you did yesterday. And see that you practice 
whatever you learn, that you may make the best of all that is in your 
hands.” (Wesley) 
Here is the most important idea: Many Christians believe that they must give a tenth 
of their income to God; if they do this, they believe that this is a good stewardship. 
However, this idea is wrong. The master in the parable asked for a report about all the 
talents and how the servants used them. Therefore, Christians are like the servants, being 
stewards of the master’s possessions; when he comes back, he will settle accounts with us. 
One more time, everything that we have belongs to God; he is the master and we are just 
the stewards to whom he entrusted according to our abilities. Thus, “God is interested in all 
your money—how we make it, what we do with it, and even how we feel about it” (Powell) 
The two faithful servants were passionate about wisely using the talents. Most likely, they 
did it with a good, positive mood, but the last one, who was called a “wicked and slothful 
servant,” was not happy about this responsibility. He was driven by the fear of failure, of 
losing the talent. That is why he preferred to bury 100 percent of the entrusted possession. 
As humans, we can understand his fear because he could lose the talent; and for him it 
would be 100 percent loss. How would the master react to this kind of loss? He would not 
be happy because the servant lost everything, the whole 100 percent of the entrusted 
possession. Same time, the master still has fourteen talents more from the other servants. In 
the beginning, the master had eight talents and gave them to the servants. Now he has 
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fifteen talents, and if (for any reason) one talent was lost, it would not be so bad for the 
master. He called this servant wicked and slothful because he did not try to use 100 percent 
of the entrusted possessions, preferring to do nothing. The master was not interested in 
keeping this talent safe; otherwise, he would just have kept it in some safe place, not giving 
it to the servant. He wanted to get a profit and also wanted to increase the servant’s skills in 
stewardship. Even though the servant had lost the talent through unwise management, he 
probably gained some knowledge and skills about stewardship. Perhaps the master could 
have given one more chance to the servant and another talent to try. This did not happen 
because of the attitude of the servant.  
God wants Christians to be good and faithful servants and stewards who use what is 
entrusted to them wisely. Everything a person has is entrusted by God, so people are not 
own it, but must use it for him. Christians should do this without fear because profit is not 
the interest of God, but wise use. Those first two servants got different amounts of talents; 
they raised different profits, but both of them were called good and faithful. Thus, this is 
not about an amount or numbers, but about the right understanding of who the master is and 
what he really wants from his stewards. “If Christ is not Lord over our money and 
possessions, he is not our Lord” (Alcorn). 
The Purpose of Giving 
Giving is not merely giving away our money. It is more than just about money. 
Many authors who have written about stewardship have one idea in common: Giving is the 
act of worship. This pleasing offering of giving is worshiping God. Powell wrote, “Giving 
to God is an act of worship, an expression of faith, and a discipline for spiritual growth” 
(Powell). The more we give to God, the better worshipers we become. A very similar idea 
was written by Satterlee about biblical principles of why to give: “(1)As an act of worship; 
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(2) As a way of participating in God’s reign; (3) As an act of resistance (to mammon); 
(4)As a way of bearing witness; (5) To grow in grace; (6) To receive” (Satterlee) 
The very first point they mentioned is the act of worship. How often mentioned in 
our churches this idea that tithe and offerings are worshiping God? Usually they say that 
worshiping is taking place in songs and hymns in our ministry. Many pastors probably 
experience the problem of seeing the tithe in that way because for them money is an 
awkward topic; it just cannot be worshiping because of their beliefs. First of all, Christians 
need to change their attitude toward tithing, to make it a real act of worshiping God. 
Through that change churches will be changed. “The point isn’t that how we spend our 
money reveals what sort of people we are, but that how we spend our money determines 
what sort of people we become” (Powell). If we want to worship God, to grow spiritually, 
we are supposed to have the discipline of giving. People often think that the most spiritual 
Christians are the most generous givers in a church. This is not true. They become more 
spiritual through generous giving as the act of worship to God.  
The question, “[T]o give, or not?” rose not long ago. “In Colonial America, asking 
people to give money to the church was unnecessary because supporting the only church in 
the colony was part of belonging to the community” (Satterlee) This was very true for 
Russia in that same time period. A temple of the Russian Orthodox Church was always the 
center of people’s lives. In the Encyclopedic Dictionary  the definition of a rural area in 
Russia: “A large peasant rural area, commercial and administrative center for the 
surrounding villages in Russia before 1917, always with a Church; any town not city type” 
(Энциклопедический словарь). Here is the important difference between a village and a 
rural area. A rural area always had a church; this was the center of people’s lives. Villages 
usually did not have a church, and people had to participate in a liturgy in the church of a 
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rural area. Thus, the situations between Colonial America and Russia were very similar. A 
church was the center of people’s lives, as the Jews’ temple was. In this life setting, a priest 
did not really need to ask people to bring their offerings to the church. People did this 
intentionally; they had been planning to bring offerings before they came. The 
contemporary world is very different from those days. Church is not the center of people’s 
lives anymore. Television, Internet, social networks, and other entertainment have become 
the center of life. As the character of Joey Tribbiani from “Friends” said, “You don’t own a 
TV? What’s all your furniture pointed at?” (Bright) A church, the pastor, and so on, are in 
direct competition with the entertainment abilities of the contemporary world. Therefore, 
the question is, “Why do people make the decision to give?” In Colonial America and 
Imperial Russia, they did not think about “Why?” but these days, life is different. John 
Wesley said,  
“But let not any man imagine that he has done anything 
barely by going thus far (by gaining and saving all he can) if he 
were to stop here. All this is nothing if a man go not forward, if he 
does not point all this at a farther end. Nor, indeed, can a man 
properly be said to save anything if he only lays it up. You may as 
well throw your money in to the sea as bury it in the earth. And you 
may as well bury it in the earth as in your chest or in the Bank of 
England. Not to use it is effectually to throw it away. If, therefore, 
you would indeed ‘make yourselves friends of the mammon of 
unrighteousness,’ add the third rule to the two preceding. Having 
first gained all you can and, secondly, saved all you can, then give 
all you can.” (Wesley) 
The attitude “if I only had more money” becomes irrational. Having more money is 
not the solution. Give all you can, not everything you have. In Acts 4:34–35, “[A]s many as 
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were owners of lands or houses sold them and brought the proceeds of what was sold and 
laid it at the apostles’ feet.” Some people think that the disciples sold all they had, but the 
Bible is not saying this.. They probably sold all that they could and brought it to the 
apostles’ feet. If so, they did not become poor people, they just sold all they could for 
reaching the goal of “give all you can.”  
The decision to give is approached in various theological ways. “Preachers and faith 
communities might approach giving money to the church as a biblical law or obligation, a 
faith or discipleship practice, or … as God’s invitation to grow. Each approach reflects a 
different theological perspective”(Satterlee). People should have a theology, which explains 
why they do not want to give—the theology of nontithing. It is time to look at tithing 
closer.  
Giving the Tithe 
God has particular expectations about giving the tithe and using it by a church. “The 
tithe is God’s economic plan for mission support.”(Felder) Huffman goes further in this 
idea, “The practice of the tithing system would revolutionize the affairs of the Church, and 
would make financially possible the evangelization of the world in a single generation.” 
(Huffman) 
If someone will try to find any book in Russian with the topic “tithe,” you probably 
would find only one book, written by an American pastor, who has lived in Russia many 
years.
2
 Russian pastors and theologians prefer to stay away from this topic. They do not 
want to preach about tithing. In churches during a worship service, some ministers (usually 
deacons) walk through the pews with offering baskets. People are singing a hymn and 
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pretend to not see those baskets. When someone puts an offering into the basket, this 
person looks like they are doing something shameful. Ronsvalle and Ronsvalle shared the 
example that they witnessed in an American church where the theme of money and 
stewardship was raised. They wrote, “A chairperson of a church finance committee 
announced to us very coldly, ‘We do not discuss money in this church.’ ” (Ronsvalle and 
Ronsvalle) Christians in the USA United States and Russia don’t do not want to talk about 
money in the church.  
When a pastor has the courage to preach about tithing and money, what theological 
perspective about the topic should he or she use? Is giving the tithe actually for today, or 
did Jesus cancel the concept of giving tithe? This question must be answered first. The 
majority of Christians in Russia believe that Jesus did cancel the tithe. This belief is 
common to both the Orthodox and Protestant churches. Russian Orthodox Church 
theologian Dionisiy Dunaev wrote,  
“As we know from Scripture that God Himself never 
changes, but sometimes He changes His requirements. The Bible 
clearly says that Christ’s sacrificial death and His glorious 
Resurrection put an end to the Jewish ceremonial Law with its 
commandments, ‘by abolishing … the law of commandments’ 
(Ephesians 2:15); ‘blotting out about us the handwriting…. ’ 
(Colossians 2:14). Then the Lord put an end to the Law and 
commandment of tithing” (translated by me) (Дунаев) 
Many Evangelical Christians will agree with this statement. They believe that they 
do not need to explore this topic because of its irrelevance.  
One day, I was the guest on live Christian radio. We talked about the financial 
independence of a church. One of the questions was about the tithe. A few calls from 
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listeners to the studio were about the same idea—the tithe is the Old Testament 
commandment, therefore not for the church today (“Что такое фандрайзинг?”). They said 
that Jesus canceled the Law and we live by grace. Therefore, the tithe does not have any 
authority over us because now Christians live in freedom. According to this, if Jesus 
canceled the tithe, then Russian Christians have the right theological position. However, if 
Jesus did not cancel the tithe, they need to change their current theology. Mainly, people do 
not know the answer to, “Why do we believe this way?” They believe in it just because 
their pastor or church leader said so. Why do pastors believe this way? As I wrote earlier, 
we do not have theological books about the topic of tithe in Russia. Therefore, we could say 
Russian Christians do not have any theology of tithing and stewardship. This position 
brings them to a dilemma: the pastor does not believe in the theology of tithe (or does not 
have it), but needs to have tithe money for the church and his living. So, they use some 
tricky ways, using different terms for tithing, but not using the term “tithing.” Most of them 
used the word “offerings” instead of “tithe,” because they believe that tithe is part of the 
Law, but offerings are for the New Testament period.  Offerings will be observed closely 
later.  
Was the Tithe Canceled in the New Testament?  
The theological perspective that Jesus canceled (or ended) the tithe is widespread in 
Russia among the Orthodox and Evangelical churches. At the same time, we do not have 
books or theological research on this topic. Therefore, the theology of stewardship in 
Russia now
3
 is limited to private opinions of different pastors and bishops. This lack of 
authoritative resources should lead to a definition of practice of tithing in terms of the New 
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Testament. The best answer would be that tithing is a direct commandment from Jesus 
Christ, but in the Bible; a perfect answer about the tithe in the New Testament cannot be 
found. Satterlee wrote, “God does not give us a single, eternal, divinely authorized practice 
of giving money to the church” (Satterlee) He wrote about the Church, not about Jews. The 
verses in the New Testament about a tithe are references to the Old Testament Law. Powell 
is sure that “In biblical times, tithing was a standard expectation for common people.” 
(Powell) Therefore, Jesus didn’t did not need to say something that was obvious to 
everyone.  
 What the Old Testament says about tithe should be defined. The word that is used 
in Hebrew and translated as tithe is “מַעֲש ֵׂר (ma`aser mah-as-ayr' or maasar {mah-as-ar'}); 
and (in plural) feminine maasrah {mah-as-raw'}; a tenth; especially a tithe:-- tenth (part), 
tithe (-ing). The second word with the meaning “to give the tithe” is מ ֵׂע ַׂש (`asar aw-sar') a 
primitive root; to accumulate; to tithe, i.e., to take or give a tenth:--X surely, give (take) the 
tenth, (have, take) tithe(-ing, -s), X truly).” (Strong, “Strong’s Hebrew Bible Dictionary”).  
The Jewish tradition of tithing was established in the Law. Some authors say that 
this rule came to the Jews from the Mesopotamian practice. However, there is a different 
opinion:  
“This description of the temple economy is based on 
cuneiform tablets from Mesopotamian temples stretching over more 
than two thousand years. Stevens argues that the Jerusalem temple 
functioned as an economic unit in the same way as did the 
Mesopotamian ones, but that is difficult to prove.” (Stevens)  
So, it is difficult to say for sure where and when this practice started. We know for 
sure that this was established as the everlasting commandment in the Law. For Jews, it 
became a very natural practice. What about in the time of Jesus Christ? There still was a 
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Jewish society under the obligation of the Law. The last prophet in the Bible
4
 before Jesus 
Christ came is Malachi. He wrote those famous words:  
“Will man rob God? Yet you are robbing me. But you say, 
‘How have we robbed you?’ In your tithes and contributions. You 
are cursed with a curse, for you are robbing me, the whole nation of 
you. Bring the full tithes into the storehouse, that there may be food 
in my house. And thereby put me to the test, says the LORD of 
hosts, if I will not open the windows of heaven for you and pour 
down for you a blessing until there is no more need” (Mal. 3:8–10).  
This commandment was still current for the Jews. Nothing changed until Christ 
came. Here the commandment has the potential of blessings from God. Burkett wrote, 
“Those who give less than a tenth of their income limit what God can do for them 
according to His own Word (Malachi 3:8)” (Burkett). So Christians are limiting God’s 
ability to bless their lives by not fulfilling the tithe rule. They want blessings, but are not 
doing the action that could bring those blessings in their lives. Probably, cannot  be found 
any punishment for not tithing. Burkett explaineds his position,  
“Although the tithe is mentioned in the law, no punishment 
was indicated for not tithing. There is a consequence (the loss of 
blessings), but there is no punishment from God for not tithing. The 
rewards of tithing are described in Malachi 3:10–-11, where God 
promises to pour out a blessing and keep the devourer away. 
Tithing should always be a voluntary act on the part of God’s 
people.” (Burkett)  
This confirms the idea what shoewed  earlier—not tithing brings a loss of blessings.  
                                                 
4
 The Russian Bible Translation included 77 books with Apocrypha, but the English Standard 
Version is talked about here.  
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The New Testament originally used the Greek language, and two words for “tithe” 
were used. The first word is “δεκάτω (dekate dek-at'-ay feminine of 1182; a tenth, i.e., as a 
percentage or, (technically) tithe:--tenth (part), tithe.” This word is used in the New 
Testament a few times. Hebrews 7:2–-9 tells talks us about Abraham’s tenth to 
Melchizedek. The second word is “ἀποδεκατόω (‘apodekatoo ap-od-ek-at-o'-o from 575 
and 1183; to tithe’ (as debtor or creditor; )‘give,’ ‘pay,’ ‘take’” ) tithe.” (Strong, “Strong’s 
Greek Bible Dictionary”). Also, this word is used in Matthew. 23:23; Luke 11:42; and Luke 
18:12. In Matthew and Luke are similar stories – Jesus talks with the Pharisees. The 
Pharisees lived by the Law and were an example of a Law-abiding lifestyle to the Jews. 
Tithing was a common practice for them, but when Jesus used those words, he was not 
pleasant with them. In Matthew 23:23 it sayss written, “Woe to you, scribes and Pharisees, 
hypocrites! For you tithe mint and dill and cumin, and have neglected the weightier matters 
of the law: justice and mercy and faithfulness. These you ought to have done, without 
neglecting the others.” Similar words are written in Luke 11:42. In Luke 18:12, he told the 
parable of the Pharisee and a tax collector. According to those texts, the question, “Did 
Jesus cancel the tithe?” can be answered. Jesus blamed the Pharisees and the way they 
followed the Law, but he confirmed tithing with these words, “These you ought to have 
done, without neglecting the others.” This means that Jesus said to the Pharisees, “You 
must continue to give the tithe and remember about justice and mercy and faithfulness.” 
Jesus told them to practice both, not cancel the tithe. Tom Felder wrote,  
“The Pharisees were regular in their tithe, but only as a 
matter of pride. At the same time, all around them people were in 
need. The pride of these religious leaders was like a blindfold that 
kept them from seeing the hurt and pain around them. The point 
Jesus made was that, while the act of tithing was right and to be 
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commended, the attitude cannot be ignored. In this case, the attitude 
was one of arrogance and pride. And because of this wrong attitude, 
religious leaders were unable to see and respond to the needs of 
orphans, widows, prisoners, immigrants, and others.” (Felder) 
At this point, remembering the story about the poor widow that was written in Mark 
12:41–44,  
“And he sat down opposite the treasury and watched the 
people putting money into the offering box. Many rich people put in 
large sums. And a poor widow came and put in two small copper 
coins, which make a penny. And he called his disciples to him and 
said to them, “Truly, I say to you, this poor widow has put in more 
than all those who are contributing to the offering box. For they all 
contributed out of their abundance, but she out of her poverty has 
put in everything she had, all she had to live on.” 
One of the purposes of a tithe is to support widows, but here is  the opposite thing—
a widow is supporting the Temple. Moreover, she gave not a tithe, but everything she had! 
It was probably 100 percent of her money at that moment. Before in Mark 12:38–40, Jesus 
sat in the Temple and warned listeners against the scribes because they “devour widows’ 
houses and for a pretense make long prayers. They will receive the greater condemnation.” 
This example of the poor widow is the evidence of his warning. Jesus’ reaction to what 
happened was negative. The scribes knew that this widow must be given support from a 
tithe to the Temple. Therefore, Jesus exhorted the scribes to remember justice and mercy 
and faithfulness. They had a wrong attitude toward the tithe.  
Did Jesus Tithe? 
The next logical question would be, “Did Jesus tithe?” Jesus said that he came to 
fulfill the Law. Most probably He did. Jesus was a good Jew who knew and understood the 
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Law. In his Sermon on the Mount, Jesus said, “Do not think that I have come to abolish the 
Law or the Prophets; I have not come to abolish them but to fulfill them” (Matthew 5:17). 
Nobody was able to say anything against him regarding the violation of any commandment. 
In his last days, standing before the chief priests and the whole council who were seeking 
anything against Jesus, they found nothing. Even false witnesses were involved in this 
process (Matt. 26:59–60). If Jesus broke the Law in anything, including tithe, the chief 
priest and the council would not have needed to use any false witnesses. They would have 
had a reason to charge Jesus Christ. Therefore, we can make the assumption that Jesus gave 
the tithe. A good example can be found in Matthew 17:24–27 is about the situation when 
Jesus paid taxes for the Temple in Jerusalem. (Barclay).  
Jesus probably gave the tithe to the Temple, and he never said, “[D]o not give the 
tithe.” The same is true with the apostles. They did not teach that tithing was unnecessary. 
Some Christians give an example from Acts 15:19–20, “Therefore my judgment is that we 
should not trouble those of the Gentiles who turn to God, but should write to them to 
abstain from the things polluted by idols, and from sexual immorality, and from what has 
been strangled, and from blood.” The apostles did not write anything about tithing in that 
letter. Therefore, some people believe that this proves that the apostles canceled tithing, but 
they missed the next verse, Acts 15:12, “For from ancient generations Moses has had in 
every city those who proclaim him, for he is read every Sabbath in the synagogues.” James, 
the bishop of the Jerusalem church, mentioned the Law, which was proclaimed in every 
town. Thus, Gentiles were able to know the Law of God and follow it. Sacrifices and 
offerings were usual for that time, but Gentiles did this only for idols. Now they should turn 
from idols to God and change their behavior of idolatry to the new paradigm of worshiping 
in the Temple. This worship included tithing.  
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Huffman also wrote,  
“Another evidence of the law of the tithe having the stamp 
of New Testament approval upon it is found in the fact that no other 
standard is given for recognition of God’s claims…. The New 
Testament does not repeal the law of the tithe, but puts the stamp of 
approval upon it; and since it enjoins definite, systematic giving, 
without suggesting any other system.” (Huffman)  
The Law established the tithing system, and Jesus did not speak about anything 
new. So, in the New Testament, it is unable to find a direct cancellation of tithing. If this is 
correct, why do people want to believe that tithing is the Old Testament commandment, not 
for the New Testament period? This is not only a modern-day problem, but it has been for a 
long time. In the book of Malachi 3:7–10 what the prophet wrote from the words of God,  
From the days of your fathers you have turned aside from my 
statutes and have not kept them. Return to me, and I will return 
to you, says the LORD of hosts. But you say, ‘How shall we 
return?’ Will man rob God? Yet you are robbing me. But you 
say, ‘How have we robbed you?’ In your tithes and 
contributions. You are cursed with a curse, for you are robbing 
me, the whole nation of you. Bring the full tithes into the 
storehouse, that there may be food in my house.  
This tendency arose a long time ago, when people were not very happy to give up 
something that they valued. They would not change, always looking for a reason to not give 
the tithe. Why is it happening now? In the Old Testament, a sacrifice was not perfect (final 
or complete) and people needed to sacrifice again and again. Jesus gave to people the 
freedom from physical sacrifices through His perfect, eternal sacrifice for humanity. So, 
Christirans do not need to sacrifice an animal for forgiveness of sin anymore. In Exodus 
Chervonenko 54 
29:10–25, written about different kinds of sacrificial animals. A bull was the “sin offering” 
(verses 10–14), a ram was “a pleasing aroma, a food offering to the LORD” (verses 15–18); 
and another ram bread and cake were described “as a pleasing aroma before the LORD. It 
is a food offering to the LORD” (verses 19–25). In those verses, there are three different 
kinds of offerings to the Lord. Jesus, by his sacrificial death, took all our sins, and people 
do not need to bring the “sin offering” anymore. But in the text are two more offerings, 
which should be the “pleasing aroma before LORD.” Jesus didn’t did not take away those 
offerings. People, not Jesus, canceled those offerings. The idea that “we don’t need to bring 
sin offering anymore” was transformed into “we don’t need to bring offerings anymore.” 
That is not true. Dietrich Bonhoeffer called this tendency “cheap grace.” (Bonhoeffer). 
When living under the Law, people understand when they break the Law. Lliving under 
grace is more difficult because with freedom comes self-responsibility. This responsibility 
is called stewardship. We are free from the “sin offering” now, but not from the “pleasing 
offerings.”  
Martin Luther said that humans need to experience three conversions: of heart and 
mind and purse (Powell) A good example of this three-step conversion is the story of 
Zacchaeus (Luke 19:1–9). Jesus chose to come to the house of Zacchaeus, and this action 
had a deep influence on the man. In verse 19:8 is written the story of the “conversion of a 
purse:” “Behold, Lord, half of my goods I give to the poor. And if I have defrauded anyone 
of anything, I restore it fourfold.” Zacchaeus passed through all three steps of conversion. 
Jesus did not ask Zacchaeus to give away his wealth; Zaccheaeus made this decision. He 
decided to give away half of his possessions, not by requirement of the Law. According to 
the Law, he could give back to people the money he owed them and 20 percent additional 
(Num. 5:6–7) or even double the amount (Exodus 22:4–7). Zacchaeus said “fourfold”—the 
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largest amount of restoration in those verses (Exod. 22:1). Jesus’ reaction to this decision of 
Zacchaeus was simple: “Today salvation has come to this house, since he also is a son of 
Abraham.” Jesus approved Zacchaeus’ aspirations.  
In another situation, Jesus did things a different way. When a rich man came to 
Jesus with the question, “Good Teacher, what must I do to inherit eternal life?” Jesus 
answered, “Sell all that you have and distribute to the poor, and you will have treasure in 
heaven; and come, follow me” (Luke 18:18–23). Why did Jesus have a different reaction 
than before? Powell wrote,  
“Why would Jesus tell one rich man that he ought to give up 
all his possessions and then he delighted with another rich man who 
offers to give up only half? Perhaps the answer is to be found in the 
person’s motivation. The one man wants to know what he should 
do, and Jesus tells him (he should give up all). With Zacchaeus, 
however, the question of what one should do never comes up; he 
wants to give away half his fortune and Jesus is pleased with his 
heartfelt generosity.” (Powell) 
Somebody said, “[W]hoever wants to do something looks for an opportunity; 
whoever doesn’t want to do anything looks for a reason not to do it.” The previous 
examples illustrated this eloquently. In the parable of the talents (Matt. 25:14–30), the 
faithful servants were seeking for an opportunity to get profit; the worthless servant had 
sought for a reason to do nothing.  
What have been found? Most likely, Jesus gave his tithe; he exhorted the scribes to 
give it. He never said that this commandment was not applicable anymore, but on the 
contrary, he said that he came to fulfill the Law.  
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God created the world, and everything in this world belongs to him (Ps.alm 24:1–-2; 
1 Cor. 10:26 ESV). He doesn’t does not need to receive anything from people. So, his 
commandment about the tithe is not because of his needs. God doesn’t does not need any 
sacrifice, but people need it. The Law was given to people to help them to have a right 
relationship between God and and people. Nothing was said about the amount of the 
offering in the first chapters of the Bible. That is probably because people in that time still 
remembered, “The earth is the LORD’'s and the fullness thereof.” Step-by-step people lost 
this understanding, so they needed to have a special memorial to remember this.  
The first time the term “tenth” was used in the Bible was in the book of Genesis 
14:17–20: “Blessed be Abram by God Most High, Possessor of heaven and earth; and 
blessed be God Most High, who has delivered your enemies into your hand!” And Abram 
gave him a tenth of everything.” Felder commented, “Abram’s tithe was more than a 
personal act of worship and dependence. He also gave the tithe as a public symbol that his 
God was the one true God. He wanted all in attendance to know that he relied completely 
on God for everything.” (Felder)  
A very similar idea was written by Huffman,  
“Despite this, He still demands the minimum in recognition 
of His claims—the tithe. The terms of his proprietorship are the 
same as when faithful Abraham, without law, without prophecy or 
without historic Christ, paid to Melchizedek the tithe, and when 
absconding and tricky Jacob met the Lord and vowed to pay, at 
least God’s required minimum, in recognition of His claims.” 
(Huffman) 
Why did Abraham give a tenth of all, not less or more? At that time, people did not 
have any written law or commitment about how much should be given to God. Therefore, 
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they did not have a basis on which to make this kind of decision. How did Abraham get this 
idea? Abraham had a very close relationship with God; he “was called a friend of God.” 
(James 2:23) Friends usually have a deep relationship between them. Can be assumed that 
Abraham knew about the idea of tithe before this idea became a commandment. Later, God 
gave the commandment, “Every tithe of the land, whether of the seed of the land or of the 
fruit of the trees, is the LORD’s; it is holy to the LORD” (Lev. 27:30). This was not a wish 
or personal decision anymore, now it had become a commandment for the Jews. The tithe 
now was the minimum of what was expected as offerings to God. Satterlee wrote about this 
change,  
“God not only requires offerings as an act of worship and 
acknowledgment of God’s ownership of all, but God also specifies 
that a tithe, or 10 percent, is God’s everlasting minimum 
expectation. Moreover, God’s wisdom is that, by giving the tithe to 
the church, the worshiper not only pays honor to God and secures 
God’s blessing but supplies the material means necessary for the 
work of the church as well.” (Satterlee)  
This is an important remark, indicating that honor to God is of primary importance, 
and material needs of a church are secondary. People give to a church to honor God.  
People in church know the term “tithe;” they understand the meaning of this word. 
In the Old Testament time a tenth of possessions was given to God. Also, a tithe was the 
common practice in Jesus’ time and for the Early Church. Is it still the same practice for the 
present-day church? Everyone knows about the tithe, but how many Christians are 
following the rule of giving a tenth? This question was raised many years ago, and some 
research was done to find an answer. Researchers found that contemporary Christians are 
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not challenged enough for giving. They call them “under-challenged church members.” 
Here are very interesting results:  
“Isn’t it reasonable, however, to assume that people who were over 200 percent 
richer, after taxes and inflation, in 1991 than in 1933 (the depths of the Depression) would 
have been giving a larger portion of their incomes to their churches in 1991 than in 1933? 
In fact, just the opposite is true. In 1933, the average Protestant member donated 3.3 
percent of income to the church. In 1991, the figure was 2.5 percent.” (Ronsvalle and 
Ronsvalle) 
This information opened wider and deeper studies by another researcher. The 
Rockefeller Brothers Fund commissioned the research to conduct a national survey of the 
charitable behavior of Americans. Here they found through the survey,  
“Those who said they had only enough for necessities gave 1.3 percent of their 
income to charity; those who reported a small amount left over after paying for necessities 
gave 2.2 percent; those who felt comfortable in their finances and had a fair amount left 
over after paying for necessities gave over 3 percent of their income to charitable causes.” 
(Joiner)  
Rooney gave more and very similar information: “United Methodists give an 
average of 1 percent of their income to the church. Presbyterians give the same percentage. 
Episcopalians and Lutherans give 1.1 percent. Baptists are all the way up to 2 percent. 
Those of the Orthodox and Catholic faiths give less than 1 percent.” (Rooney) 
According to those researchers, members of a church usually give no more than 3 
percent of their income. Christians know about the tithe, but do not give it to God! Why 
does this happen? One pastor said, “This becomes a congregation of widows and orphans 
every time discussion of the pastor’s salary comes up—never mind the new cars sitting in 
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the parking lot” (Ronsvalle and Ronsvalle) Tithe is the tenth of the income, not “from 1 to 3 
percent.” Cliff Christopher said, “Let us be clear: a tithe means a tenth. To give a tithe is to 
give one-tenth of what God has given back to God as an offering of love and thanks” 
(Christopher) Christians should give at least a tenth to God, we know it, but prefer to not 
fulfill it. So, why do people in a church struggle to give their tithe? Felder suggested,  
“For many people, tithing is an experience of guilt and 
calculation. ‘Can I afford to give ten percent this week?’ ‘Do I have 
to give ten percent of my net or gross pay?’ ‘If I put this check in 
the offering, can I pay my bills this week?’ Usually it is because we 
fear that we can’t make it without that ten percent.” (Felder)  
As a result, they found an alternative for themselves—freewill offerings. This 
theological view is very popular. The foundation for this is in 2 Corinthians 9:7b, “God 
loves a cheerful giver.” They say that by following the Law, one cannot give a freewill 
offering or be a cheerful giver because a law obligates one to give. On other hand, by 
giving the freewill offering, they could give freely and cheerfully. The problem was stated 
briefly before—Christians think that they cannot afford to give a tithe. According to the 
surveys, by freewill giving, they give about 1–3 percent of their income, and that is not 
everyone in the church. This becomes the way of “robbing God” as Malachi wrote in 3:8. It 
becomes a circle: “I cannot afford to tithe, therefore I am so upset; I feel obligated.” If they 
would just listen to the people who are giving, they would be amazed. One example comes 
from a millionaire, Dave Ramsey, who wrote,  
“The most mature part of who you are will meet the kid 
inside as you learn to involve yourself in the last use of money, 
which is to GIVE away. Giving is possibly the most fun you will 
ever have with money. FUN is good, but you will tire of golf and 
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travel, and if you eat enough, lobster starts to taste like soap. 
INVESTING is good, but going around and around that Monopoly 
board eventually loses its appeal—especially after you reach the 
Pinnacle Point. Every mentally and spiritually healthy person I’ve 
met has been turned on by giving as long as it didn’t mean his own 
lights got cut off. I can promise you from meeting with literally 
thousands of millionaires that the thing the healthy ones share in 
common is a love of GIVING.” (Ramsey) 
It is not a matter of money or amount; it is an attitude. People can change their 
attitude toward tithing if they start to give the tithe cheerfully. Huffman said,  
“The Lord who took a few loaves and a few small fishes and 
with them satisfied the hunger of five thousand men, besides 
women and children, can also bless the remaining nine dollars after 
He has been honored with the tithe, until it will purchase more than 
ten dollars if selfishly spent, without recognizing His claims.” 
(Huffman) 
Therefore, answer would be, “Neither Jesus nor the Apostles cancelled the tithe.” 
The other thing we found is that the idea of freewill offerings made those offerings 70–80 
percent less than in the Law. Now it’s time to look at offerings closely. 
The Purpose of Offerings 
Today people are free from the “sin offering”, Jesus Christ took all our sins to the 
cross and he gave us forgiveness. He offered himself for us. If Jesus brought the perfect 
sacrifice for our sins, why do Christians still need to give other offerings? Let’s look for 
what we can find about offerings in the Bible. In the book of Exodus 29:10–25, the author 
wrote that the sin offering and the pleasing offerings were put in flames. The sin offering is 
mostly understandable to us, but the pleasing offering raises questions from people. Why 
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just put goods in the flame and burn them? Maybe a better use for those grains and rams 
would be to give them to poor and hungry people? The apostles thought this way (Matthew 
26:7–10):  
“A woman came up to him with an alabaster flask of very 
expensive ointment, and she poured it on his head as he reclined at 
table. And when the disciples saw it, they were indignant, saying, 
"Why this waste? For this could have been sold for a large sum and 
given to the poor." But Jesus, aware of this, said to them,"Why do 
you trouble the woman? For she has done a beautiful thing to me.” 
 This was the pleasing offering from the woman. “The point was not what happened 
to the grain after it was placed on the altar; the point was simply putting that grain on the 
altar in the first place” (Powell). People need to move the altar of the Lord back to first 
place in worship practice. We still need to please God and worship him with our offerings. 
Powell wrote,  
“The Sunday offering is a worship event that provides us 
with an opportunity for expressing our love for God in the purest 
way imaginable, by giving up something that we value…. The 
offering is an act of worship, an instance in which we are invited to 
give up something that we value—our money—as a sacrifice to 
God. In many ways, it is the high point of liturgy…. [The taking of] 
offerings that is a part of our Sunday morning service is not an 
occasion for fund-raising but a liturgical act of devout worship. It is 
a high point in the liturgy, a moment in which we are invited to 
offer sacrificial gifts to God out of love and thanksgiving and 
adoration.” (Powell) 
Christians are worshiping God with pleasing offerings. This proportion, the tenth as 
put in the Law, became the bottom line of giving to the Jews. God could have asked for any 
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other amount because everything belongs to him. Satterlee wrote, “God did not have a right 
to a tithe or one-tenth of an individual’s possessions; God had a right to ten-tenths, because 
God owns everything” (Satterlee). According to this, the right question would not be, “How 
much should I give to God?” but “How does God want me to use everything?” Rather than 
asking, “How much of my money should I give to God?” the question becomes, “How 
much of God’s money do I dare keep for myself?” (Satterlee) This is a different approach 
to the same situation. Those approaches were seen earlier in comparing Jesus’ different 
reactions to Zaccheus and the rich man. The rich man used the approach of “[H]ow much 
should I give away to earn the Kingdom?” Zaccheus approached it rightly, “How much 
should I keep for myself?” People usually think about their possessions and money as if 
they are 100 percent their own and they do not really want to give them away. According to 
one statistic, 80 percent of giving to the church comes from 20 percent of the people in 
mainline congregations, while up to 50 percent of the members of Evangelical churches 
give very little or not at all. In mainline churches, the average church member gives 2–3 
percent of his or her income to the church, and roughly 25 percent of church members give 
little to nothing. (Hudnut-Beumler). Those numbers are very eloquent. I believe that this 
challenge is worldwide, not just in the United States or Russia. Church in Russia need to be 
taught in the right understanding about righteous ownership, the theology of stewardship.  
An interesting example about stewardship is in Acts 4:34–37. According to the 
Law, Jews must give the tithe to the Temple, but here we read that people sold their 
possessions and gave the money to the apostles. In the first church, the disciples understood 
that not only a tenth but also everything belongs to God. In these verses, “for as many as 
were owners of lands or houses sold them and brought the proceeds of what was sold and 
laid it at the apostles’ feet.” Unknown for sure if they sold only some things or everything. 
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These disciples were driven by the attitude, “How does God want me to use everything I 
have?” Most likely, they gave an amount more than a tenth of their possessions. They did 
this freely and gratefully. Satterlee wrote that Bible teaches us to give like the first 
disciples: (1) Gratefully; (2) Freely; (3) Cheerfully; (4) Generously; (5) Obediently; 
(6)Intentionally. 
The example of Barnabas’ giving (Acts 4:36–37) was so grateful, free, and 
generous, that it became cheerful for Ananias and his wife Sapphira (Act. 5:1), but their 
offering was not right because of their motivation. Ananias and Sapphira were not grateful 
givers to God and they were punished for it (Acts 5:1–11). “The key to giving to God 
gratefully is receiving from God gratefully. When we give to God out of gratitude, God is 
pleased” (Satterlee). Why did Ananias and Sapphira decide to lie and keep some money for 
themselves? Nobody asked them to do this. Peter said to Ananias, “While it remained 
unsold, did it not remain your own? And after it was sold, was it not at your disposal?” 
(Acts 4:4)  Can be assumed that for Ananias and his wife, this offering was a hard choice 
and they were not happy about giving the money away. So, Ananias and Sapphira found an 
amount of money they felt ready to give to the apostles and could feel happy about. Perhaps 
they would have been happier to keep everything to themselves. Their behavior reminds  
the Pharisees and words that Jesus said, “For you tithe mint and dill and cumin, and have 
neglected the weightier matters of the law: justice and mercy and faithfulness.” (Matthew 
23:23) Ananias and Sapphira thought that fulfilling just part of the requested actions was 
enough, and it was not necessary to be grateful or obedient. They were only intentional in 
their decision to lie. Thus their partial action didn’t worship God; their offering wasn’t 
perfect (Lev. 22:21). “Cheerful givers bring their gifts regularly to the church as an act of 
worship…. Giving cheerfully does not necessarily mean giving easily, painlessly, or 
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comfortably” (Satterlee). Ananias and Sapphire had the wrong motivation for giving. It 
looks like they were very impressed by Barnabas’ giving and the people’s reaction to this. 
They wanted to get something similar, but their offering was not pure, and did not please 
God. Barnabas wanted to worship God, but Ananias and Sapphira wanted to be worshiped 
by people.  
Beyond Tithing 
The tithe became the minimum that God expected from the people. Satterlee wrote, 
“The tithe was stewardship’s bottom line” (Satterlee). The minimum means acceptable, but 
not the best. How much can Christians give to God if everything belongs to him? The better 
question is, “How much dare I keep for myself?” God does not ask us to give away 
everything we have. Christians have the freedom to give as much as they want after giving 
a tithe. “Though Christians give freely in response to the gospel, we are helped and guided 
to give intentionally by looking to biblical models for giving. These standards include (1) 
giving regularly, (2) giving first fruits, (3) giving proportionately according to our means, 
(4) tithing, and (5) growing beyond the tithe.” (Satterlee) This is step-by-step growth. The 
first step is giving regularly. This step is the most crucial because it brings new behavior 
into life. Regular giving becomes a part of everyday life, a nonquestionable action. The 
second step is first fruits. This means that the giving should be done at the beginning, as 
soon as a person receives an income. The third step is to determine particular percentage 
from the income. The fourth and fifth steps are similar, but they differ by an amount—a 
tenth for tithe and more above and beyond the tithe. Finally, the goal would be the habit of 
the regular giving of a tenth plus more.  
John Wesley said in his sermon:  
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“Render unto God not a tenth, not a third, not half, but all 
that is God's (be it more or less) by employing all on yourself, your 
household, the household of all mankind, in such a manner that you 
may give a good account of your stewardship when ye can be no 
longer stewards; in such a manner as the oracles of God direct, both 
by general and particular precepts.” (Wesley)  
These words send us back to the principle that God is the real master and owner of 
all that we have. Finally, he will ask everyone how the 100 percent of all he entrusted to 
people was used, not only the tenth.  
The apostle Paul gave the great example of Macedonians who collected support for 
the church in Corinth (2 Cor. 8:2–3): “The amount wasn’t important. They gave with joy 
rather than because they felt obligated. While their total may not have matched that of the 
Corinthians, the Macedonians gave generously” (Felder). According to the viewpoints of 
the Paul and Wesley, the amount is not important if giving more than tithe. Not instead, not 
less, but only beyond.  
Regular Giving is Discipline 
The average Christians belong to a church. What is in their minds? Are they coming 
to church to worship God, to worship him with a tithe and offerings? The average Jew who 
goes to the Temple needs to be prepared to go there, because in the Temple, he needs to 
bring a sin offering and pleasing offerings. Satterlee called this “intentional giving”. For 
Jews, a sacrifice was intentional. They should have a sacrificial animal or an equivalent 
amount of money for the animal before going to the Temple. When Abraham was called by 
God to sacrifice his son Isaac, he went to the mount in Genesis 22:7-8,  
“Along the way Isaac asked his father, ‘My father?’ And he 
said, ‘Here am I, my son.’ He said, ‘Behold, the fire and the wood, 
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but where is the lamb for a burnt offering?’ Abraham said, ‘God 
will provide for himself the lamb for a burnt offering, my son.’ So 
they went both of them together”.  
Isaac understood that they were unprepared for a sacrifice. How can anyone go to 
sacrifice without a sacrificial animal? Abraham knew who would be the sacrificial animal, 
but Isaac did not. Abraham was prepared for the act God called him to perform. 
The Jews were supposed to be prepared to bring their offerings to God. “The system 
required a certain amount of preparation. They couldn’t jump on a donkey and take off for 
church. They had to get ready to worship” (Felder). When Jews wanted to go and bring a 
sacrifice for a sin or a pleasing offering, they had to be prepared. They had to take an 
animal or amount of money, which would be enough to buy the animal in the Temple area.  
In the New Testament, this tradition was actually still in practice. In 1 Corinthians 
16:2 is written, “On the first day of every week, each of you is to put something aside and 
store it up, as he may prosper, so that there will be no collecting when I come.” This is an 
example of planning to give intentionally. Some Christians really like Jesus’ words, 
“[S]eek first the kingdom of God and his righteousness, and all these things will be added 
to you” (Matt. 6:33). They go to church without any offering because they are 
concentrating on seeking the kingdom of God. When they stand by an altar, they suddenly 
realize that they have nothing to offer to him, not a tithe or a pleasing offering. They are not 
prepared to worship God fully. Powell wrote about this kind of Christian: “Jesus does not 
mean that we should be naive about life. Simply ‘trusting God to provide’ is not offered as 
a substitute for careful planning, reasonable preparation, or dedicated labor” (Powell). 
Preparation for worshiping God through a tithe should begin before crossing a church’s 
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door. Eddie Ogan wrote one of the greatest examples of intentional giving called “The Rich 
Family in Our Church.” I would like to use the whole text because it is worthy. 
I’ll never forget Easter 1946. I was 14, my little sister Ocy 12, and 
my older sister Darlene 16. We lived at home with our mother, and the four 
of us knew what it was like to do without many things. My dad had died five 
years before, leaving Mom with seven school kids to raise and no money. 
By 1946, my older sisters were married, and my brothers had left home. 
A month before Easter, the pastor of our church announced that a 
special Easter offering would be taken to help a poor family. He asked 
everyone to save and give sacrificially. When we got home, we talked about 
what we could do. We decided to buy 50 pounds of potatoes and live on 
them for a month. This would allow us to save $20 of our grocery money for 
the offering. Then we thought that if we kept our electric lights turned out as 
much as possible and didn't listen to the radio, we’d save money on that 
month’s electric bill. Darlene got as many house and yard cleaning jobs as 
possible, and both of us baby sat for everyone we could. For 15 cents, we 
could buy enough cotton loops to make three potholders to sell for $1. We 
made $20 on potholders. 
That month was one of the best of our lives. Every day we 
counted the money to see how much we had saved. At night we'd sit in the 
dark and talk about how the poor family was going to enjoy having the 
money the church would give them. We had about 80 people in our church, 
so we figured that whatever amount of money we had to give, the offering 
would surely be 20 times that much. After all, every Sunday the Pastor had 
reminded everyone to save for the sacrificial offering. 
The day before Easter, Ocy and I walked to the grocery store and 
got the manager to give us three crisp $20 bills and one $10 bill for all our 
change. We ran all the way home to show Mom and Darlene. We had never 
had so much money before. That night we were so excited we could hardly 
sleep. We didn’t care that we wouldn't have new clothes for Easter; we had 
$70 for the sacrificial offering. We could hardly wait to get to church! On 
Sunday morning, rain was pouring. We didn’t own an umbrella, and the 
church was over a mile from our home, but it didn’t seem to matter how wet 
we got. Darlene had cardboard in her shoes to fill the holes. The cardboard 
came apart, and her feet got wet, but we sat in church proudly, despite how 
we looked. I heard some teenagers talking about the Smith girls having on 
their old dresses. I looked at them in their new clothes, and I felt so rich. 
When the sacrificial offering was taken, we were sitting on the 
second row from the front. Mom put in the $10 bill, and each of us girls put 
in a $20. As we walked home after church, we sang all the way. At lunch, 
Mom had a surprise for us. She had bought a dozen eggs, and we had boiled 
Easter eggs with our fried potatoes! 
Late that afternoon the minister drove up in his car. Mom went to 
the door, talked with him for a moment, and then came back with an 
envelope in her hand. We asked what it was, but she didn’t say a word. She 
opened the envelope and out fell a bunch of money. There were three crisp 
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$20 bills, one $10 bill, and seventeen $1 bills. Mom put the money back in 
the envelope. We didn’t talk, but instead, just sat and stared at the floor. We 
had gone from feeling like millionaires to feeling like poor white trash. 
We kids had had such a happy life that we felt sorry for anyone 
who didn’t have our mom and dad for parents and a house full of brothers 
and sisters and other kids visiting constantly. We thought it was fun to share 
silverware and see whether we got the fork or the spoon that night. We had 
two knives which we passed around to whoever needed them. I knew we 
didn’t have a lot of things that other people had, but I’d never thought we 
were poor. That Easter Day I found out we were poor. The minister had 
brought us the money for the poor family, so we must be poor. 
I didn’t like being poor. I looked at my dress and worn-out shoes 
and felt so ashamed that I didn’t want to go back to church. Everyone there 
probably already knew we were poor! I thought about school. I was in the 
ninth grade and at the top of my class of over 100 students. I wondered if the 
kids at school knew we were poor. I decided I could quit school since I had 
finished the eighth grade. That was all the law required at that time. 
We sat in silence for a long time. Then it got dark, and we went 
to bed. All that week, we girls went to school and came home, and no one 
talked much. Finally on Saturday, Mom asked us what we wanted to do with 
the money. What did poor people do with money? We didn’t know. We’d 
never known we were poor. 
We didn’t want to go to church on Sunday, but Mom said we had 
to. Although it was a sunny day, we didn’t talk on the way. Mom started to 
sing, but no one joined in and she only sang one verse. At church we had a 
missionary speaker. He talked about how churches in Africa made buildings 
out of sun-dried bricks, but they need money to buy roofs. He said $100 
would put a roof on a church. The minister said, “Can’t we all sacrifice to 
help these poor people?” 
We looked at each other and smiled for the first time in a week. 
Mom reached into her purse and pulled out the envelope. She passed it to 
Darlene. Darlene gave it to me, and I handed it to Ocy. Ocy put it in the 
offering plate. When the offering was counted, the minister announced that 
it was a little over $100. The missionary was excited. He hadn’t expected 
such a large offering from our small church. He said, “You must have some 
rich people in this church.” 
Suddenly it struck us! We had given $87 of that “little over 
$100.” We were the rich family in the church! Hadn’t the missionary said 
so? Deep down, I knew that we were actually a rich family. (Ogan) 
 
This family wasn’t rich; they were faithful and were ready to give intentionally. 
This made them “the rich family” of the church. Satterlee affirmed this, “People who give 
intentionally generally give more, a little at a time, rather than giving somewhat larger gifts 
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periodically, making it possible for the congregation to undertake more mission and 
ministry.” (Satterlee) 
This kind of generous giving does not become a part of people’s lives in one day. 
Like any other kind of natural way of living, it must be learned through discipline. Regular 
practice of this discipline is usually needed before it becomes a habit. Breen wrote about 
this, “To be sure, we should continue to disciple people to give generously and help them 
choose to give rhythmically and regularly”(Breen). Tithing is a discipline. Unfortunately, 
most theologians do not include giving the tithe in the list of Christian disciplines. Why? 
Richard Foster in his famous book Celebration of Discipline did not mentioned the 
discipline of tithing. As was seen  earlier, because “money is an awkward topic” and you 
don’t have free will in a discipline. Powell is sure that , “[g]iving is the act of worship, 
expression of faith, and discipline for spiritual growth.”(Powell). Tithe is a discipline! Tithe 
was a discipline for Jews in the Old Testament time, but it’s it is not the same for Christians 
today. Christians have released themselves from it by our freewill approach.  
Giving to a Church  
When a person makes the decision to give the tithe, the next question is, “Where to 
give it?” Cliff Christopher shared his observation, “I still find far too many church leaders 
who are working on the answer to the question, ‘Why should I give?’ and not on the right 
question for today, which is, ‘Why should I give to you?’” (Christopher) Those questions 
lead one to another. When the commandment about tithe was established, it raised a 
question—where to bring all tithes? In the beginning, people gave their tithes wherever 
they were (Deut. 12:13–14). Later, the tabernacle was used for those purposes, and after 
that, the Temple of God. The tabernacle became the first place of God’s presence (Exod. 
40:34–35). God choose Levites to be his servants in the tabernacle, and their income for 
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living was to be provided from tithes (Num. 18:20–32). Levites, who lived on tithes, were 
supposed to “present a contribution from it to the LORD, a tithe of the tithe” (Num. 18:26). 
Why should the Levites give a tithe of the tithe? This makes everyone responsible to give 
tithe and remember that everything belongs to God. The commandment of giving the tithe 
was transferred from the tabernacle ministry into Solomon’s Temple and was in current 
practice at the time of Jesus Christ. So, the tithe has an application to support the life of the 
Levites in the Temple. Huffman wrote on this subject:  
“In the Mosaic economy the tithe was evidently paid to God, 
through the Levites, for their support, so that they might be free to 
maintain religious worship. So far as we know, the tithe was not 
appropriated to any other use, not even to the building of places of 
worship, but only to the support of the Levitical ministry.” 
(Huffman)  
The purpose of the tithe was to support the servants of God to let them keep doing 
their duties of worshiping God, and as part of their personal worship, they gave a tithe of 
the tithe.  
In Exodus 26:30 is written, “You shall erect the tabernacle according to the plan for 
it that you were shown on the mountain.” God gave the example of how to make the 
tabernacle, but people were expected to build it using their possessions. The Jews brought 
everything for building the tabernacle. In Exodus 25:1–8, 
“The LORD said to Moses, ‘Speak to the people of Israel, 
that they take for me a contribution. From every man whose heart 
moves him you shall receive the contribution for me. And this is the 
contribution that you shall receive from them: gold, silver, and 
bronze, blue and purple and scarlet yarns and fine twined linen, 
goats’ hair, tanned rams’ skins, goatskins, acacia wood, oil for the 
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lamps, spices for the anointing oil and for the fragrant incense, onyx 
stones, and stones for setting, for the ephod and for the breast piece. 
And let them make me a sanctuary, that I may dwell in their midst’”  
God named those contributions for him, and with them, the people built the place 
for God’s dwelling. Later in 2 Kings 12:4–16, King Joash (Jehoash) said to the priests,  
“All the money of the holy things that is brought into the 
house of the Lord, the money for which each man is assessed—the 
money from the assessment of persons—and the money that a 
man’s heart prompts him to bring into the house of the Lord, let the 
priests take, each from his donor, and let them repair the house 
wherever any need of repairs is discovered.” 
 The offerings of the Jews were sent to repair the needs in the Temple. This was a 
normal practice to them. All the materials and work of repairmen were paid for with the 
offerings from the people. Therefore, one of the purposes of offerings is to keep a church 
building in good condition. This is the biblical way of using offerings. Christians, like 
anyone on the earth, cannot give their offerings directly to God. Today Christians do not 
have the Temple, the place of God’s presence on the earth, but they have a Church about 
Jesus Christ said, “Now I say to you that you are Peter (which means ‘rock’), and upon this 
rock I will build my church, and all the powers of hell will not conquer it” (Matt. 16:18, 
NLT). Not the Temple, but the Church became the center of God’s presence. The Holy 
Spirit came to the Church with wonders and “what looked like flames or tongues of fire 
appeared and settled on each of them. And everyone present was filled with the Holy 
Spirit” (Acts 2:3–4). The Church is the place where Christians can bring what they offer to 
God. “We are taught that the only way to give money to God is to give it to a mediating 
human institution, such as a church, or perhaps to engage in direct charity on behalf of God 
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by providing for someone as God might do if God were here.” (Satterlee) Therefore, in our 
time, the Church represents the place where tithe should be brought. The ministers of the 
Church are like modern-day Levites.  
Motivation to Give 
As we saw before, God does not punish those who avoid giving the tithe; yet people 
are tithing. There should be some motivation for that action in a church. If people asking 
wrong questions, they will get the wrong answers. Therefore, here are some right questions 
about the motivation of giving:  
1. What motivation (why?) do people have to give tithe and offerings?  
2. Why should a person give to your church, and not to another organization or 
person?  
Barrett wrote a similar idea, “Many congregations miss the point. Many case 
statements include too much detail about what is to be done and not enough about why. The 
goal of the case statement is to describe the ways the church will be enriched by the 
project.”(Barrett) “Why?” is the question, which explains someone’s presuppositions for an 
action. Of course, right actions could be done with wrong motivations. For example, a 
person could give to God to gain more wealth from him, as the prosperity gospel preachers 
said. The problem of that approach is the motivation that I will give something that belongs 
to me, as I give to a bank; and later I will receive my investment plus a profit back. It is not 
stewardship, but the relationship of two owners. Christians are not owners, but stewards of 
God’s possessions.  
Often, I have heard the following answer to that “Why?” question from pastors: 
“Because they should give; our church has expenses. And they should give to our church 
because they are in this church.” But being part of the church can be determined just by 
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location. A person can give his or her money to any other organization that he or she likes. 
Christopher gave a bad example of preaching about tithe from his personal experience,  
“I sat in a worship service that was at first a wonderful, 
worshipful experience. The youth choir sang, and their fifty voices 
rang out. The church was full, and it seemed that all present sang 
the initial hymn. Then about twenty minutes into the service, the 
pastor introduced the finance chairperson. This man came to the 
pulpit and said that although Christmas was a wonderful time of the 
year, it was also the time of the year the church had to get its 
financial house in order. He referred to Christmas as “Black Friday” 
and said the church’s entire financial year would be made on what 
the congregation gave over the coming few weeks. We were then 
informed that an extra $400,000 was needed, which would require a 
record offering. He described the percentage of money that 
December had to produce and how far behind the church was with 
the denominational askings. By then I was lost in bewilderment. I 
wanted worship. I wanted to get into the experience of my Savior 
being born and ponder the mystery of this special season. Instead, I 
got retail sales and a dose of financial shortfall. I just wanted out of 
there. Worship started up again and went for another thirty minutes, 
but I was stuck on the need for $400,000. This is a Poor Church. It 
will most certainly be begging again next year.” (Christopher) 
I know that very similar situations have happened in Russian churches; I have 
listened to those begging sermons in different churches. They concentrate on collecting 
tithes, but they are still lacking in money. Pastors are not asking themselves the question, 
“Why aren’t people in my church giving the tithe? Are they not motivated to do this or do 
they have some other reasons?”  
Cliff Christopher wrote three main answers for the question, “Why do people give?” 
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“Nonprofits understand very well why persons give and 
what motivates continued giving…. The number one reason that 
people give is a belief in the mission of the institution. People give 
when they can see a difference created that they value…. The 
second chief reason why people give is a regard for staff leadership. 
The number one rule in fundraising is that people give to people. 
They know that programs and buildings do not change lives, but 
people do…. The third chief reason why people give is the fiscal 
responsibility of the institution. People do not want to give to an 
organization that wastes their money or always seems to be short of 
money. In the Rich Church, you hear a lot of emphasis placed on 
how it can be of service, and in the Poor Church, you hear a lot of 
emphasis on how it should be caring for its facility.”  
One more time: The three reasons are the mission of the institution, the relationship 
between giver and receiver, and fiscal responsibility. Those reasons can work separately; 
each of them could encourage a person to give. In a church, however, the best way is when 
a person wants to give to the church for all three reasons. The pastor and ministers of the 
church must do this work. Giving is not only about money; to be more concrete—money is 
actually last. The first thing is to understand the mission and to pursue the fulfillment of it. 
Pastor and ministers should know the mission and transmit it to the church. When people 
know where they are going, they are more likely to participate in the journey. Christopher 
calls those kinds of churches “Rich Churches,” which are 
“always talking about how they are changing lives. Poor 
Churches are always talking about how they need more money. 
Rich Churches understand that transforming lives, not raising 
money, is their business. Money is always seen as a tool for 
mission. In the Rich Church, the total focus is on transformation 
and how change is making a difference in the world.” 
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Without a clear mission, a church would concentrate on raising some money; with a 
great mission, money becomes a tool for fulfillment of the mission. The church facility is 
important, but if it becomes the center of the cash flow, the church is in trouble. Who wants 
to be involved in a “mission” of keeping the building in good condition? The story of the 
Crystal Cathedral fall is a good example of a sad story, when the building became the 
mission of the church (“Missing Ghost in This Crystal Cathedral Story?”). This building 
was so big and unusual; they wanted to have the most beautiful church building in the 
world. However, Jesus Christ established not a building, but a living church. Spending all 
the energy on a building is the way to nowhere. The biggest and most beautiful church 
building cannot change the world, but ministry can.  
Pastors and ministers should be in relationship with givers. There are bad examples 
of not doing this. In one church, they got a gift of $500,000. This is a big amount of money, 
but the senior pastor did not know who in the church gave it. Here is the story, written by 
Christopher,  
“I looked at the other pastor and said, “You had one family 
contribute $500,000 in your last capital campaign. Do you know 
who this is?” He replied, “This happened the year before I came. I 
am not sure who that was.” Are these the responses of leaders who 
want to serve the Kingdom as a first priority? Ignorance is not a 
good thing for churches. The second pastor did not know because 
the church hid the data from him. The church treasurer was 
absolutely sure that his arms would be cut off and eyes plucked out 
if he shared one piece of financial data with the pastor. This had 
been the tradition of this church from its inception, and rarely had a 
pastor ever challenged it. The current treasurer and members of the 
finance committee faithfully enforced it. How ridiculous! This 
church had a family generously donate one-half million dollars, 
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making a new building for their church a reality, and the pastor had 
no idea who they were.” (Christopher) 
Without a relationship between the pastor and the giver, there is a great risk of 
losing the giver. Of course, many Christians believe that the verse in Matthew 6:3, “But 
when you give to someone in need, don’t let your left hand know what your right hand is 
doing,” can be used for that kind of situation. This verse is not about the tithe, but it is 
about charity. When the Jews brought their offerings to the Temple, their action was public, 
not hidden. So, this verse cannot be used to justify their lack of awareness. Personal 
relationship is very important; some givers are ready to give to a concrete person, but not to 
an institution.  
This ignorance is supported by an inner feeling of being obligated to the giver, since 
in most churches, salaries and benefits for the staff amount to around 55 percent of the 
budget. Pastors think that if they do not know who gave the gift, they will see everyone in 
the church the same. When they know the giver, this can create a special attitude toward 
that person. Why do pastors feel ashamed to be grateful? Is something wrong with feeling 
gratitude for financial offerings to a church? We say “thanks” to worshipers for worship; 
we say “thanks” to ministers for serving; we say “thanks” to a preacher for the sermon. 
Tithing is the same ministry, and there is nothing wrong with saying “thanks” for being 
faithful in that ministry, too. It is better to know givers personally, to have a relationship 
with them and to be grateful.  
Fiscal responsibility goes hand-in-hand with financial openness in a church. People 
want to know that their money is spent wisely. It is a part of stewardship in a church. 
Givers are responsible to give; receivers are responsible to use it appropriately. If they hide 
information one from another, this will lead to failure.  
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In the Bible we find a few principles answering the question, “Why to give?”, 
1) As an act of worship 
2) As a way of participating in God’s reign 
3) As an act of resistance (to mammon) 
4) As a way to bearing witness 
5) To grow in grace 
6) To receive (Satterlee) 
Each of those principles should be used in churches. A church is the place for 
worshiping God. A church must be under God’s reign. Among the church, a Christian has 
more opportunity to resist mammon because everybody sees a Christian’s lifestyle and 
encourages one another. A church is the group of witnesses of God’s glory and work in 
people’s lives. A church is the best place to grow in grace. Therefore, attending a church is 
necessary for a Christian, and church is the best place to bring tithe and offerings to God. 
Bringing tithe was a normal practice in the times of the Temple; this is a normal practice 
for today’s Church.  
“We should pledge to support our congregation with 
contributions that represent our proportionate responsibility to its 
budgeted expenses. In doing this, we are not being generous or 
making a sacrifice; we are being responsible and fulfilling a basic 
commitment to the life and mission of the community of which we 
are a part.” (Powell)  
People are ready to give to something that they are part of. After all the other 
motivations, this one looks less spiritual, but is connected with fiscal responsibility. 
Usually, this responsibility is considered as the church’s (or minister’s) part, but this is the 
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responsibility of both sides—giver and receiver. One side is responsible to give; the other 
side is responsible to use it with wisdom, as a good steward of God. 
Stewardship—Using Tithes and Offerings 
Stewardship and tithing are very united. Huffman wrote particular words, “Christian 
Stewardship will be more especially in relation to the tithing system.”(Huffman) When 
talking about tithe in a church, there must be talk about stewardship. Pastor can have good 
tithing in a church, but if he or she is not a good steward of it, probably will have a 
problem, as did the last servant who buried the master’s talent. Mark Powell wrote well 
about it, “Jesus does not mean that we should be naïve about life. Simply ‘trusting God to 
provide’ is not presented as a substitute for careful planning, reasonable preparation, or 
dedicated labor” (Powell) Stewardship is our part of the job that must be done. God will do 
his part, but Christians should do their part of the work; and need to be reminded again, 
“There can be no understanding of stewardship until there is an acute awareness of 
ownership. The steward cannot do his job well without clearly grasping who owns—and 
who does not own—what is entrusted to his care” (Alcorn). God is the master; he is the 
owner of everything, and we are just managers.  
The idea of stewardship can first be found in the first chapter of the Bible. Adam 
and Eve were the first stewards of everything after creation. Craig Satterlee wrote, “God 
chose humanity to be God’s stewards, to have dominion over all that God has made and to 
care for God’s creation” In Genesis 2:15, “The Lord God took the man and put him in the 
Garden of Eden to work it and keep it”, Adam and Eve were responsible to take care of the 
perfect Eden in the perfect world, before sin came to the world. They were supposed to be 
stewards of the Garden. Do not known if it was necessary for the Garden of Eden. Often, in 
good or excellent conditions, gardens are able to grow and develop without any care from a 
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man, especially in a perfect place, but God put Adam and Eve into it “to work and keep it.” 
This working and keeping was needed more for Adam and Eve than for the Garden of 
Eden. So, the idea of stewardship was given to people from the very beginning of the world 
because it was necessary for the people first.  
Stewardship is broader than just ruling material things. Satterlee wrote, 
“Stewardship meant giving money—or time, talent, and treasure—to the church in response 
to God or the gospel” (Satterlee). It includes money, but goes wider than just money. Same 
thing can said about tithe; it is not only about money. Powell gave his explanation of 
stewardship, “With regard to financial stewardship, faithful living entails at least four 
things: When we are faithful stewards, 1) we acquire our money in God-pleasing ways; 2) 
we regard our money in God-pleasing ways; 3) we manage our money in God-pleasing 
ways; 4) we spend our money in God-pleasing ways.” (Powell) A good steward of God, 
your tithe will be at a good level; if you are a bad steward, even good tithes sooner or later 
will decrease.  
The word “stewardship” is based on the word “steward.” In the Bible, English or 
Russian, this word is translated from Hebrew or Greek. In Hebrew, the original word is 
בַּ יִת‎, which can have different meanings: “a house (in the greatest variation of applications, 
especially family, etc.): --court, daughter, door, + dungeon, family, + forth of, X great as 
would contain, hangings, home (born), (winter) house(-hold), inside(-ward), palace, place, 
+ prison, + steward, + tablet, temple, web, + within(-out)” (Strong, “Strong’s Hebrew Bible 
Dictionary”) This amount of many different variants of translation is not very helpful 
Searching through the Bible’s Old Testament, the text shows that this word has many 
different translations and cannot be used for stewardship only.  
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On the other hand, the Greek word οἰκονόμος is used. This word can be translated 
as “a house-distributor (i.e. manager) or overseer, i.e. an employee in that capacity; by 
extension, a fiscal agent (treasurer); figuratively, a preacher (of the Gospel):--chamberlain, 
governor, steward” (Strong, “Strong’s Greek Bible Dictionary”). This word is more specific 
and has the meaning that is closer to the contemporary world. This word “steward” is used 
many times in the Bible.
5
 Most of those verses use the word “steward” in reference to 
people who have a very high social status. They were caretakers for the king’s houses, the 
city treasurer, a manager of the wealthy master, etc. A steward ruled someone else’s 
possessions, very expensive possessions. No one from the poor class was called a steward. 
Therefore, can be assumed that those people who were stewards were respectable and 
trustworthy. The king or even a city ruler would not trust the management of all his or her 
possessions to someone unworthy. This honor was given only to the person who can 
manage the possessions with wisdom for a profit. The position of a steward was very 
important for the stability of a household and even for a kingdom.  
Stewardship is more than just about ruling money or possessions; it is about “money 
and giving [which] therefore reveals an inherent tension between preaching to shape 
people’s values, attitudes, habits, and behavior over time and preaching to produce the 
financial resources the church needs today” (Satterlee). The stewardship process is 
important because it involves both sides—the giver and the receiver of the tithe. The 
responsibility to give a tithe is as important as the right to use the tithe. Earlier was shown 
the example of the widow in the Temple (Mark 12:41–44). Jesus blamed the Pharisees for 
bad stewardship; they should have supported widows in their needs, but this widow not 
                                                 
5
 1 Kings 4:6, 16:9, 18:3; 2 Kings 18:18, 37, 19:2; 1 Chron. 29:6; Esth. 1:8, 8:9; Ps. 102:6, 109:10; 
Isa. 36:3, 22, 37:2; Luke 12:42, 16:1, 3, 8; Rom. 16:23; 1 Cor. 4:1–2; Gal. 4:2; Tit. 1:7; 1 Pet. 4:10.  
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only received no support, but even gave away everything she had. In that situation, the 
widow exceeded the Law, but the Pharisees broke it.  
When stewardship is in a bad condition, this can lead everyone to failure. Ministers, 
who are responsible to use the tithe and offerings in God’s ways, must do this. Otherwise, 
givers will not bring their tithe to a church. The illustration of bad stewardship was shown 
by Eli’s wicked sons, 
“Now the sons of Eli were scoundrels who had no respect for the 
lord or for their duties as priests. Whenever anyone offered a 
sacrifice, Eli’s sons would send over a servant with a three-
pronged fork. While the meat of the sacrificed animal was still 
boiling, the servant would stick the fork into the pot and demand 
that whatever it brought up be given to Eli’s sons. All the 
Israelites who came to worship at Shiloh were treated this way. 
Sometimes the servant would come even before the animal’s fat 
had been burned on the altar. He would demand raw meat before 
it had been boiled so that it could be used for roasting. The man 
offering the sacrifice might reply, “Take as much as you want, 
but the fat must be burned first.” Then the servant would 
demand, “No, give it to me now, or I’ll take it by force.” So the 
sin of these young men was very serious in the lord’s sight, for 
they treated the lord’s offerings with contempt.” (1 Sam. 2:12–
17) 
The result of their actions was that “they treated the Lord’s offerings with 
contempt.” People were not happy to bring their offerings to God because of these bad 
ministers. Their father, Eli, was trying to correct them in their attitude, but it was too late 
because they “wouldn’t listen to their father, for the Lord was already planning to put them 
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to death” (1 Sam. 2:25). Eli’s sons forgot their mission in the tabernacle; they became bad 
stewards.  
What are some examples of bad stewardship in a church? I won’t take the extreme 
or sinful examples that probably happen in a church. Our attention will be focused on less 
obvious examples. Look again at Eli’s wicked sons. Did they have the right to take that 
sacrificial meat? Yes, they did, but their behavior was against the rules; they took whatever 
they wanted. According to the text, can be assumed that Eli’s sons believed that the Law 
was not for them but for other people around them. They had the wrong attitude toward 
sacrificial animals, like the meat was for them, not for God.  
Another example of bad stewardship was the servant who buried the talent he 
received (Matt. 25:14–30); that servant acted from a position of fear. His heart was not 
motivated by love or the wish to be a good steward, but fear of losing the talent. He did not 
even try to do something, preferring to do nothing. The servant believed that his decision 
was good, demonstrating that he cared about the master’s property. “I was afraid I would 
lose your money, so I hid it in the earth. Look, here is your money back” (Matt. 25:25). 
This servant thought that the master would be grateful to him for protecting the talent, but 
the master was not grateful for it, so he blamed the servant and cast him away. Therefore, 
bad stewardship is not doing what supposed to do or doing it the wrong way.  
How can pastors and ministers in a church be bad stewards? They can be poor 
stewards through the very same ways as Eli’s sons or the wicked servant was: by not doing 
anything or doing something in the wrong way. “Stewardship means giving 100 percent to 
God” (Powell). This is the core idea of stewardship. Remembering the parable of the 
talents, I could add: Give 100 percent to God, all that he has given to you; and bring 
another 100 percent, 200 percent, or 300 percent, or more, that you gain for him. In other 
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words, “Stewardship is managing God’s resources and using those resources to build His 
kingdom” (Felder). This approach is very different from the usual 10 percent to God 
because 10 percent is the minimum requirement for people of God. The real expectation is 
to bring extra resources from what he has given to everyone. Powell wrote, “In his 
stewardship parables, Jesus indicates that a fundamental problem with humans is that they 
don’t always realize God is only letting them use what still belongs to God. We own 
nothing, but manage everything” (Powell). 
Considering that perspective, to just keep things going is not right. “Pastors and 
congregational leaders frequently complain people will give any amount of money for the 
church building at the same time as they attempt to save money by cutting spending on the 
congregation’s mission and ministry” (Satterlee). It is problematic to spend everything on 
the building or administrative needs instead of ministry. I am not saying that the building is 
not important, but rather I mean there is a problem with the priorities of the church. In the 
beginning I wrote an example of a church that tried to build a big building. That project 
took all the donated money and more than half of the budget of the church for a few years. 
Finally, the church was not able to afford their building and they sold it. This is a sad 
example of bad stewardship. God gave them “a talent” and they “buried” it in the building 
they could not afford, cutting from ministry and mission. The trap for many people is that 
stewardship is about money, but “definitions of stewardship have expanded from “money 
for the church” to “time, talent, and treasure” to a leadership philosophy to care of the 
planet to an all-encompassing catchphrase that summarizes everyone’s passion and project” 
(Satterlee). This is not about how you spend your money; stewardship is a way of life and 
money is just one part of it. “Stewardship is about giving to God. It is about turning total 
control of our lives over to God…. Stewardship is not fund-raising, it is way of life … not 
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just a way of life; it is a good way of life” (Powell). Total means total; everything in one’s 
life is under his control, not just 10 percent of one’s money.  
Stewardship life style is a hard way of living, a good way but not easy. Living and 
practicing good stewardship is the sacrificial life. Of course, it is easier to give to God a 
tenth of your money, talents, time, and keep 90 percent for yourself. People do not like to 
talk about stewardship because of its hard and direct call on a person. Here is an example 
from a church when the pastor talked about stewardship. The youth pastor answered, 
“Look, if you need a pie for a bake sale once a year, I can ask my wife to make it. Or if 
there’s a bill that needs to be paid, let me know, I’ll do my part. But nobody mentioned 
‘sacrifice’ when I joined this church.” (Rebeck & Smith) This story has become common in 
churches today. Huffman commented on these kinds of stories,  
“If the Holy Spirit and the Bible had anything to do with the 
financial system of some churches many false and corrupt practices 
would be abandoned. Giving, as an act of worship, is practically 
unknown. The church is educating people to a sort of commercial 
trafficking of the cheapest and most beggarly kind. Supporting the 
Lord’s cause by buying an oyster, a dish of ice cream, a piece of 
cake or a parcel of rummage is certainly a false and an undignifying 
practice, yet this is that to which the church is educating her 
devotees. Instead of educating her people to give systematically, 
scripturally and as an act of worship this false standard is endorsed 
by its prevailing practice. What a serious mistake! As a result of this 
system people give to God only by a cheap commercialism, and 
never experience the joy of giving as an act of worship… Too many 
forget that they are accountable to God for their stewardship, and 
are very indifferent and inaccurate in regard to it.” (Huffman) 
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Huffman wrote about bad examples of stewardship in our churches today. This 
approach transforms the tithe into something that people can choose. Stewardship became a 
market where a person can choose to participate or not, and if he or she participates, which 
way to do it. For people in a church, this is not a commandment anymore, it is a private 
matter.  
Once again, pastors do not want to preach about tithe and stewardship because it is a 
private matter, and this leads to talking to the church about a 100 percent sacrificial way of 
life. People generally do not like to hear this kind of sermon or teaching. As a result, they 
are not giving their tithe to the church or giving 1–3 percent of their money. Ministers in 
the church are trying to meet the budget of the church, starting by using only some “cheap 
activities,” as Huffman called them. This approach can help a little to meet the budget, but 
the problem will not be solved because it is not a budget problem, it is a stewardship 
problem.  
Instead of having garage sales in a church to keep the budget in good condition, the 
right way is to educate people about stewardship. Satterelee wrote, “To preach stewardship, 
then, is to proclaim the gospel in such a way that Christians respond by giving their money, 
spending their time, using their abilities, or however we define stewardship in response and 
service to Christ, often by supporting Christ’s church—specifically, the congregation.” 
(Satterlee) Neither money nor the church budget should be first, but Christ and a faithful 
stewardship way of life. Pastor and ministers in a church are “certainly a primary example 
and witness to biblical stewardship, most notably because some people will use the 
preacher’s inability to measure up as an excuse for them not to try” (Satterlee). Stewardship 
begins with the pastor, team of ministers, or preachers, and then we can expect this 
behavior from church members. This lifestyle of pastors and ministers will cause changes 
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in the lives of people in the church. Westerhoff wrote, “Stewardship is nothing less than a 
complete life-style—a total accountability before God. Stewardship is what we do after we 
say we believe; that is, after we give our live, our loyalty and trust to God, from whom each 
and every aspect of our lives comes as a gift.” (Westerhoff) 
Why Do Churches Have a Stewardship Problem? 
The stewardship problem is widespread in Russian Evangelical churches, but this 
problem is also relevant for many churches in the world. If many members of a church are 
giving beyond the tithe, this probably enhances the church life beyond the budget. At this 
moment already clear  that money is not the problem. Churches and church leaders who 
concentrate only on the question, “How/where can we get more money for the church?” are 
asking the wrong question. Christopher calls them a “Poor Church.”  
“Rich Churches are always talking about how they are 
changing lives. Poor Churches are always talking about how they 
need more money. Rich Churches understand that transforming 
lives, not raising money, is their business. Money is always seen as 
a tool for mission…. In the Rich Church, you hear a lot of emphasis 
placed on how it can be of service, and in the Poor Church, you 
hear a lot of emphasis on how it should be caring for its facility.” 
(Christopher) 
The church practicing good stewardship cares about people’s lives and mission; 
churches that are bad stewards are looking for more money and a better facility. Barrett 
wrote about his personal observation of churches practicing bad stewardship,  
“I regularly encounter this phenomenon: a congregation 
struggles to raise an operating budget yet achieves second-mile 
funding goals. How can this happen?  Giving ‘beyond the budget’ 
draws upon different motivations and, when property administrated, 
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can be achieved without hurting the regular Sunday offering. When 
handled appropriately, second-mile fund raising can even enhance 
regular giving.” (Barrett) 
Many churches make this mistake: “We need more money; that will solve our 
problems.” Their stewardship is based on the approach of “use with wisdom from above” 
what you already have and you will get a profit. God will entrust more property or money 
to the church if they will be good stewards. When you realize that God is the real owner of 
everything, you might think that you have nothing, but this is wrong. Christians are having 
freedom to serve him without fear: “The great thing about God’s ownership is the freedom 
it brings. When God owns everything, He is responsible. We are just managers. Our only 
task is to take care of what He has given us. He provides” (Felder ). God will give whatever 
we need for ministry but he needs us to be faithful. Powell wrote the very same idea,  
“Being faithful in stewardship means putting our faith into 
action. We believe that all we are and all we have belong to God 
and we believe that this is good news. The implications of this 
belief for stewardship are simple but obvious: we are free to use our 
resources (our time, our talents, and our treasure) in ways that are 
pleasing to God without worrying about our own needs.” (Powell) 
It is easy to write, but many churches struggle to live this way. This is as true for 
Russia as it is for the United States. Satterlee wrote in his book,  
“My study of money and giving to the church, particularly 
its history in North America, reveals six characteristics of the 
stewardship of money and giving to the church that shape preaching 
stewardship in important ways. First, the church invented 
stewardship. Second, stewardship is more pragmatic than 
theological; it is a practice born of necessity and in search of a 
theology. Third, at some level, ministers are anxious about 
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preaching about money and giving because of the tension between 
needing to raise their own salaries and their sincere belief that God 
and humanity are served through giving to the church. Fourth, 
stewardship as a discipline was introduced in response to appeals 
from competing causes as a way of securing a larger portion of 
what people gave for the local church. Fifth, churchgoers have 
learned well that the church building is the most worthwhile cause 
of all. Sixth, preaching about money and giving has been tethered 
with Christian formation and fund-raising techniques.” (Satterlee) 
Step-by-step the church has moved from stewardship to anxiety and fundraising 
techniques. When tithing was changed from an obligation of all Christians to a “cheerful 
free-will gift,” people moved away from stewardship. Now churches have trouble with 
keeping things going—support of the building, paying salaries, doing ministries, etc. 
Instead of going back to the tithe and stewardship lifestyle, they use “garage sales in a 
church” and fundraising techniques. This anxiety brought a change in the basic roots of 
stewardship principles. Finances came in first place, not God. When a pastor preaches 
about tithing of finances, he or she must be sure that those principles are right: 
1. preaching is not fund-raising;  
2. God, not money, is the subject of the sermon;  
3. preachers must name the good news in giving;  
4. exhortation follows proclamation;  
5. Jesus does the talking;  
6. the gospel calls for invitation; and  
7. the sermon appeals to the best in people, to their identity as God’s beloved 
children. (Satterlee) 
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Those principles deal with money, but the approach is different. God himself is in 
the center of preaching about stewardship. Satterlee specified, “Stewardship is not the 
explicit subject of the sermon. God is!” When God is the subject of a sermon, there is no 
more anxiety or shame; he is the Only God. As his stewards, Christians just proclaim his 
will to people; then, stewardship becomes a lifestyle for Christians. A church begins to 
have problems when they think about stewardship as one of the parts of Christian life. This 
is a mistake because you either have or do not have stewardship in your ministry. Fransen 
wrote,  
“The root of Christian stewardship—committed life of faith 
… offers reflection on loving service (diaconia), it shows 
stewardship as an act or expression of Christian worship 
(leitourgia), it serves as a constant reminder of the overflowing 
nature of God’s perpetual blessings (eulogia), and it is a mighty 
affirmation of Christian unity and reciprocity (koinonia).” (Fransen) 
Stewardship applies to every ministry in a church. We might have special 
stewardship for particular ministry purposes, but stewardship applies to every ministry 
anyway. It does not matter what kind of ministry we do, we are stewards of God in it. The 
responsibility is laid on us to use our God-given resources with wisdom. According to our 
topic of tithe, how can people become good stewards of the tithe?  Satterlee wrote, “We 
cannot name or claim a single biblical perspective on money or scriptural precedent for 
giving. Rather, the Bible includes multiple perspectives and precedents, which can be 
organized and reconfigured in numerous ways” (Satterlee) It is always easier to have a 
direct order or concrete rule for something. In that case you do not need to think a lot, just 
obey or reject it. With our tithe, Christians must be good stewards of God, acting with His 
money given to us, to be found worthy. The giver of a tithe should be a steward, and the 
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receiver should be, too. Both should be faithful stewards. Christopher gave three main 
reasons why people give money,  
“The number one rule in fundraising is that people give to 
people. They know that programs and buildings do not change 
lives, but people do. The second chief reason why people give is a 
regard for staff leadership. The third chief reason why people give 
is the fiscal responsibility of the institution. People do not want to 
give to an organization that wastes their money or always seems to 
be short of money.” (Christopher) 
This gives us some understanding of why someone wants to give to a particular 
church: It is changing lives, has good leadership, and demonstrates wise use of resources. A 
giver of a tithe understands that he or she is responsible to give it because God wants it. At 
the same time, the giver is responsible to give that money in God-pleasing ways. If the 
giver is giving to a church that is not faithful in using the tithe in God’s ways, he or she 
would probably not give it there. We see that stewardship becomes the basis for giving, 
receiving, and using tithe and offerings. Therefore, when a church has struggles with a lack 
of money, they probably have stewardship problems. This statement is true for a person as 
well. 
Holy Poverty, Prosperity Gospel, and Stewardship 
In the period of the USSR, Evangelical churches represented the main theological 
view on money—holy poverty, but it is very hard to find any information about how this 
theological view began. Probably, this topic was just avoided by churches. For example, 
two of the largest evangelical denominations in Russia are the Baptists and the 
Pentecostals. In the Baptist creed, nothing is said about tithing (“Вероучение 
Евангельских Христиан-Баптистов”). It is very hard to find a book or sermon on the 
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topic of money in the Baptist environment. They prefer to avoid this topic or to keep the 
theology that “money is evil and poverty is holy,” so the prosperity gospel did not affect 
that denomination so much. In the Pentecostal creed, they said more—they put tithing 
under “Responsibilities of a Church Member” (“Вероучение Российской Церкви ХВЕ”). 
On the other hand, the Pentecostal churches were most touched by the prosperity gospel. 
Why is this ignorance about tithe and offerings presented in official documents? 
One possible answer could be found in the practice of tithing of the churches in the USSR. 
Under the Communistic party, the Soviet Peace Committee”in the USSR was given control 
of almost all tithes given to the church. Christians knew about this and did not want to give 
tithes to a church; they preferred to give in other ways. After some years, the next 
generations did not ask anymore about a tithe in a church. They saw what their elders did 
and followed their example. The problem was that the elder generation knew the reason for 
not giving the tithe in the church; the new generation did not know. For young Christians, 
not giving the tithe became the normal practice. They probably found verses from the Bible 
to support this position and brought the gospel of holy poverty into the churches. As I wrote 
before, people need to have a theology to not give a tithe. This is one possible way in which 
Russian churches arrived at what they believe now, but this theology is not quite biblical 
because there are many rich and faithful persons in the Bible. Also, people outside of 
church do not really like the idea of being poor to be holy; they like to live in wealth.  
Interestingly, the same stewardship problem is currently in the churches of the 
United States, too. Clif Christopher said,  
“The biggest problem, and the second impenetrable wall, 
was the finance committee, who set the rules on financial 
information sharing. Only three or four members of that fourteen-
member committee gave more than $2,000 a year to the church, or 
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were among the top one hundred donors to the church. The pastor, 
who sat on the committee, was one of those top givers. The 
chairperson of the committee was not. This church’s stewardship 
problem was that the persons in charge of finances were not willing 
to lead or challenge others to go where they themselves did not 
want to go.” (Christopher) 
Churches in the United States were never under the Communist party control, but 
they have been struggling. Most likely this happened because money is a private topic in 
the West. As I noted earlier in Powell’s writing, “[D]iscussion of finances is an awkward 
topic that most of us consider this to be a private matter”. Usually people do not like to talk 
about money to anyone, and the idea of private property is very strong. Money and 
possessions are a part of that privacy; people have the idea that they are owners of the 
money and possessions, not God. What is obvious is that the churches in Russia and in the 
United States are having financial problems. Both countries have been progressed in 
different historical ways, but have faced the same issue. So, most likely, one root of that 
problem could be determined by our history, but the problem has another root—the 
misunderstanding of stewardship. In Russia, it is the idea that money is evil; in the United 
States, the idea is that a person is the owner of his/her possessions. Both ideas are wrong, 
because according to true stewardship, God is the real and only owner of money and 
possessions, and He gave it to His servants. 
In the Mission Wave, many missionaries came to the ex-USSR and they brought the 
new theological view of the prosperity gospel. This tendency was worldwide; therefore 
some theological commentaries stated,  
“According to proponents of the “prosperity gospel”—or the 
gospel of health and wealth, as it is sometimes called—which 
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became popular in the closing years of the twentieth century, God 
will not bless those who hold back even a portion from him. But 
those who give a tithe or more will be abundantly blessed in return 
by getting back all of the monetary investment and more.” 
(Satterlee)  
Investment is currently the main word that people hear. “Invest your money in God 
and he will give back to you with a percentage more.” Those ideas corrupt the tithe and 
offerings because a person sees the tithe as an instrument to gain profit. It is not always 
about money. “[S]ome people might give to receive material prosperity, others might give 
to receive the church’s recognition and the power and influence that comes with an elevated 
status within the faith community” (Satterlee). After the long period of the Iron Curtain, 
deficit and poverty, people in Russia received this theology of prosperity joyfully. They 
were happy to hear that God wants to make everyone wealthy and healthy. Many churches 
grew very fast with the proclamation of the prosperity gospel, but after a short time, more 
and more people became disappointed—nothing changed in their lives. So, they left the 
church and blamed ministers and God for lying. Huffman explained why this happened: 
 “No one should decide to practice tithing with a motive of 
financial gain. To do so will result in disappointment, as that would 
be selfish, indeed. God, however, is a covenant-keeping God, and 
will faithfully perform His promises in behalf of those who honor 
Him and recognize His claims upon them.” (Huffman) 
The result of the prosperity gospel is disappointment. At the same time, ministers in 
churches understood that this theology is not biblical because they selectively used some 
verses from the Bible with a particular interpretation. This tendency was popular in the 
world at that time, so Western theologians reacted to it. Fransen wrote,  
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“God has promised to multiply our resources and increase 
the harvest of all righteous missions we undertake. When we are in 
step with God’s agenda to preach the Gospel; to care for the 
forgotten and marginalized; to nurture the faithful; to encourage the 
young and elderly; to provide the empowerment of Word and 
Sacrament; God promises to bless our Ministries. God will give to 
us in order that we are able to share with others.” (Fransen) 
From the stewardship approach, neither the holy poverty belief nor the prosperity 
gospel is biblical. Christians are not poor since we have nothing, but manage everything; 
also, are not rich, because all we have is not ours, but belongs to God. Stewardship is the 
correct and biblical theology; the churches in Russia have problems because of 
misunderstanding the theology of stewardship.  
Research Design Literature 
For the research was chosen the book “Qualitative Research: A Multi-Methods 
Approach to Projects for Doctor of Ministry Theses” written by Tim Sensing. According to 
the information from the book, have been chosen two instruments: personal interviews, and 
a survey, for both of them have been used same questionnaires. Personal interviews were in 
Moscow, Russia. The survey was placed on a web-based platform, Survey Monkey; people 
received personal invitations to participate. 
Summary of Literature 
Most authors in the stewardship topic have common approaches to main themes: 
ownership; the purpose of tithe and purpose of offerings; and actuality of tithe and offerings 
for a church. Ownership is the beginning of stewardship, with it starting with a right 
understanding of mastership of all things. A biblical steward is not the owner of entrusted 
possessions, but the ruler of them. Tithes and offerings were given in the Old Testament for 
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a few reasons, the main reasons being worshiping God, social justice and care, and spiritual 
discipline. So, tithes and offerings are still relevant for the Church today because of their 
purposes.  
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CHAPTER 3 
RESEARCH METHODOLOGY FOR THE PROJECT 
Overview of the Chapter 
This chapter will include research about the current stewardship situation in Russian 
Evangelical churches though personal interviews and surveys for a better understanding of 
current beliefs and practice of stewardship among Christian leaders.  
Nature and Purpose of the Project 
Before someone is going to reach a place he or she want to be, it should be located 
the place where he or she are now, the starting point. Lewis Carroll wrote this dialogue 
between Alice and the Cheshire cat:  
“Would you tell me, please, which way I ought to go from 
here?” The Cheshire cat: “That depends a good deal on where you 
want to get to.” Alice: “I don't much care where.” The Cheshire cat: 
“Then it doesn't much matter which way you go.” Alice: “So long 
as I get somewhere.” (Carroll) 
I believe that Russia now in that “somewhere” place regarding the topic of 
stewardship. For many years, Evangelical churches have developed their activities without 
a clear understanding of the final destination. They just do something and hope to get 
somewhere, and believe that God will provide all their needs. In this research, I wanted to 
discover the theological views of pastors, ministers, and lay leaders in the churches of 
Russia, and how those views (or beliefs) are affecting their church practice.  
The purpose of the research was to identify theological beliefs about stewardship, 
including tithes and offerings, among Evangelical churches of Russia, and find ways to 
help churches to develop biblical stewardship in churches.  
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Research Questions 
Research Question #1 
Which theology (common beliefs) of stewardship, including tithe and offerings, is 
in the Evangelical churches of Russia? 
Research Question #2 
What are the main problems with stewardship, including tithe and offerings, in the 
churches of Russia? 
Research Question #3 
How can stewardship, including tithe and offerings, be developed in the churches of 
Russia? 
Ministry Context 
The uniqueness of the Russian context is based on their history. Living under the 
communists and atheistic ideology, and freedom and mission wave after it. During the 
USSR period, the Russian Church was under heavy persecution and fought for survival. 
With the freedom and mission wave, Russia got so many new people in churches that 
churches were not able to handle the growth. However, many new believers were 
disappointed by the church, and left; so, churches grew quickly, but also decreased quickly. 
After freedom came, just a few churches were self-sustained; freedom from the communists 
and atheism did not bring the independence to church.  
Participants 
Criteria for Selection 
Historically and culturally in Russia, a man is the head. That does not mean that 
women are humiliated, but in church, men mainly hold pastoral positions. This approach 
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has theological belief that the Bible teaches this (1 Tim. 2:11–15). Therefore, all 
participants for the reasearch are men. They have some position in their church: bishop, 
pastor, deacon, or lay leader. Those criteria were chosen because leaders in a church 
influence a congregation; their beliefs are translate to the church members. Therefore, it is 
important to know what they believe in and preach about. The additional group is Christian 
businessmen; some of them have positions in the church. This group was chosen to present 
an outside view on the stewardship situation in the church.  
Description of Participants 
The participants’ ages ranged from 25–75 years old. All participants were male 
because in the Russian Church culture, females are rarely in pastoral ministry. Participants 
were from the following denominations: Evangelical Christian, Baptist, Pentecostal, and 
Church of Christ. About 65–70 percent of participants were from the central region of 
Russia; the rest were from the southern, western and Far East regions.  
Ethical Considerations 
The Institutional Review Board (IRB) approved methods and research questions for 
the research. Those questions were used in the interviews and survey. Interviews were 
taken personally, one-on-one with a participant. All interviews were audio recorded. The 
survey was sent to particular participants. No participant knew about other people involved 
in the survey.  
Instrumentation 
 The following instruments were used for the project:  
 personal interviews with participants, audio-recorded by their agreement; later 
audio records were used for analyzing and typing participant answers; 
 Internet survey on web-based platform Survey Monkey: Invitations for the 
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survey were sent personally to participants using Facebook Messenger and/or 
personal e-mails of participants;  
 Google Forms for questionnaire, made before the project in personal research of 
the stewardship topic; and 
 Google Calc to collect answers from Google Forms and analyze received data.  
Reliability and Validity 
Questions for the interviews and survey were reliable and valid because all of them 
were targeted to answer on particular questions of the research. Questions 1–4 are for RQ 1; 
questions 5–7 are for RQ 2; question 8 is for RQ 3.  
Here are the questions of the survey: 
1. What does the Bible say about money? Please give some verses. 
2. What is the purpose of tithe and offerings? 
3. What do the terms “tithe” and “offerings” mean to you?  
4. The tithe—is this an Old Testament or everlasting commandment? Could you 
please confirm (support) your opinion with verses from the Bible? 
5. Why do people in a church struggle to give a tithe? 
6. Do you find it awkward to talk about money in church, especially in a sermon? 
7. Which term is better for explaining the use of money in your church: worship, 
offerings, fundraising, collecting, or begging? 
8. How can you make tithing and offerings in a church a much better experience?  
This research could be produced again if the researcher in Moscow had the ability to 
participate in pastoral meetings among Evangelical Christian leaders (including Baptists 
and Pentecostals), and had contacts with church leaders in different regions of Russia. 
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Data Collection 
Interviews: They were scheduled with participants on their territory or in the place 
that they chose. Each interview was face-to-face, in an enclosed room without any other 
person. Before the interview, the topic and goal of the research were explained, and the 
participant received a written agreement of participation in the audio-recorded interview. 
The researcher asked questions, listened to answers, and if necessary, asked some 
clarification questions. Each interview was about thirty to forty-five minutes.  
Survey: This survey was approved by the IRB and included information about the 
participation agreement. Each participant received a link of the survey by e-mail or 
Facebook Messenger. Some questions were objective and others were open-ended. Some 
questions were mandatory and others could be skipped if needed.  
Data Analysis 
Research Question #1 
Which theology (common beliefs) of stewardship, including tithe and offerings, is 
in the Evangelical churches of Russia? 
Biblical Foundation for Beliefs 
To answer the first question, I first participated in the regular meeting of pastors of 
Evangelical churches in Moscow. In 2004, a few Evangelical pastors in Moscow 
established the Pastors’ Club. The main idea of the club was to pray together, discuss issues 
of ministry, help each other, and fellowship. By 2015, participation in the club grew to 
about twenty-five to thirty Evangelical church pastors in Moscow and the Moscow region. 
From time to time, some pastors from other regions of Russia attended those meetings. I 
had the opportunity to be at those meetings many times. In August of 2015 there were 
meeting, were  pastors talked about the topic of the financial policy of the domestic 
Chervonenko 101 
Evangelical church in Russia. Their discussions consisted of the theology of finances, 
church budget, and perspectives on the sustainability of churches.  
The conversation started with historical background of the period from 1990–2015 
was. This period included perestroika, the collapse of the USSR, the fall of the Iron 
Curtain, the incoming of many missionaries to Russia, the departure of those missionaries 
from Russia, and the financial crisis in the world. Through the conversation I noticed that 
the pastors agreed about the history of the USSR and Evangelical churches in Russia. The 
main theological belief about finances was holy poverty, as I wrote earlier. Christians 
believed that richness brings impurity to a person’s life automatically.  
Some pastors did not agree with it. They said that after that period they saw that this 
approach was not quite biblical. The problem originally arose because they were not 
educated about other approaches. The only alternative that was presented was the   
prosperity gospel. Missionaries from the East and West were very active in their mission, 
and some of them came with the theology of prosperity. This was the first time churches 
had known about this kind of theology widely. Pastors mainly agreed that missionaries did 
many good things in the early 1990s., but, as one pastor in the club said,  
“We were like agents of a mission in our church: we got 
money from the mission, sometimes good money, and we used it 
for a mission trip, evangelization process, and etc. But we missed a 
very important part—our church wasn’t involved in the process. By 
this I mean they saw fruits of evangelization and mission trips, but 
all that was the result of the money and the work of someone else.”6  
                                                 
6
 That pastor was a missioner in the south region of Russia from 1990–2000. Now he is a pastor of a 
church in Moscow. 
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This kind of practice was widespread in Russia. Churches and pastors were not 
educated about stewardship; they just received those finances and had a plan on how to use 
them without understanding the whole process. Therefore, when the crisis of 2008 came 
and cash flows dried up, many churches and missions in Russia did not know what to do 
next; most of them just closed their mission projects and their entire mission activity. 
Churches were not ready to take over or continue those projects because they never 
participated from the beginning.  
Another topic that was questioned at the club was, “What does financial ministry 
entail. Is it tithing and offerings? Or is this how we use our possessions? Maybe it is how 
pastors should use offerings in a church?” The pastors of the club had no unified answer. 
They used the phrase “financial ministry,” but everyone included his own meaning and 
understanding of it. As I wrote before, people in churches did not believe that the tithe is 
the biblical approach for the New Testament period. One pastor told a story of how he had 
started a new church. They struggled within the team of ministers about the tithe. Some 
ministers on that team of the new church believed that the commandment about the tithe is 
only for church members, not for ministers (priests). As a result of this, those ministers 
were not ready to bring their tithe to the church. If the ministers were not doing this, how 
could they ask the people to give a tithe?  
At the meeting, I raised the question about the tithe in churches and what pastors are 
teaching in their congregations. Is the tithe an Old Testament commandment, or must 
churches tithe today? If it is still a commandment, is the church teaching about it? Through 
their answers it was difficult to understand their approaches. Most of the pastors operated 
according to the phrase from 2 Corinthians 9:7—“cheerful givers.” They concentrated on 
cheerfulness as the main characteristic for a person who gives a tithe. One pastor said, 
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“Tithe isn’t a commandment for us, but an example.” When I asked, “How and when was 
this commandment transformed to be an example? Who did this, maybe Jesus?” they could 
not give me an answer. Instead, another pastor answered me with these words, “Less than 
10% is lawless, 10% is the Law, and more than 10% is grace. We live by the grace of 
God.” This is a great approach. I asked, “How many of us are teaching this approach in our 
churches?” I got the answer—faces of shame on most of them. Some of those pastors have 
a good approach about tithe, but they are not teaching it in churches. According to their 
own words, many of them still have an inner belief in holy poverty or people in their 
churches still have this belief. This is the only theology they really know. Therefore, even 
though they understand that this theology is not very biblical, they just cannot teach 
anything else.  
Another pastor gave an excellent example. He was a successful businessman in the 
past, and at the same time, a pastor of a church. His tithe was so large that the big union of 
churches in Russia completed a few large mission projects using only his money for five to 
six years. For example, one mission trip included five to eight cars, a couple of trucks, and 
a large group of missionaries. Their goal was to drive from the Pacific Ocean to the 
Atlantic Ocean through Russia with the gospel. The pastor’s tithe enabled them to have a 
few full-time ministers, regular expensive projects, a good rented place for worship, and so 
on. When this pastor left his business and retired, this amount of money decreased rapidly. 
The church union stopped their mission trips. His church began struggling because of a lack 
of finances. People in the church were used to keeping their tithe for themselves, not giving 
it to church. In a short period of time, a few of the ministers left their ministry and the 
whole church was forced to move to another place for Sunday services because they could 
not afford the rent. This pastor said,  
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“This was my mistake, I took the whole financial 
responsibility on myself and the church got used to living like this. 
This is the wrong approach; people must be involved with their 
money. Donations coming in from outside had a bad influence on 
us.”  
Many churches were caught in the same trap. It did not matter where that money 
came from. For that church, it was the wealthy pastor; for other churches, an overseas 
missionary. Pastors did not care about the theology of finances because they did not need it 
then. They had enough money to use and believed that this was a blessing from God. It was 
just a question of time until those money blessings would end.  
The most interesting discovery at the meeting was to find out that pastors were not 
in agreement about “Who is the ruler of the earth now?” Some pastors believed that God is 
the owner and ruler; others believed that the devil is the ruler (but not the owner). Both 
groups of pastors used the Bible to explain their positions. The first group Psalm 23, “The 
earth is the Lord’s, and everything in it.” The second group of pastors used Luke 4:5–6:  
“Then the devil took him up and revealed to him all the 
kingdoms of the world in a moment of time. “I will give you the 
glory of these kingdoms and authority over them,” the devil said, 
“because they are mine to give to anyone I please. I will give it 
all to you if you will worship me.” 
This disagreement in theology was unexpected. They did not know that they had 
these big differences in their theology. From my personal observation, the pastors who 
believed that devil rules the world were taught the holy poverty worldview, where money is 
evil.  
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An issue was raised that some pastors think about their ministry as something 
shameful to do, especially when they talk about tithe and offerings in a church. Pastors are 
ashamed to challenge people to bring their tithe to the church. I already wrote that in some 
churches money is a prohibited topic; they avoid using that word. This meeting showed that 
the problem still has a place in the churches of Russia.   
I must mention that the meeting ended with a good conclusion. Almost everyone 
agreed that money, wealth, and possessions could not and should not be used as a measure 
of blessings. Abraham, Solomon, and Job were remembered as rich people; the apostle Paul 
passed through a time of a lack of money, and a time of full provision. Money is not 
something we love or serve; it is something we use. 
Through that meeting I found that Evangelical churches in Russia do not have one 
common biblical theology about tithe, offerings, and stewardship. Pastors know some 
methods of using money biblically, but methods should come out of theology. Those 
methods are not effective because pastors & leaders have no system—theology. They know 
some things, but without a system, they have an opposite understanding of the same 
question. Most of them were taught to believe the paradigm that money is evil. Now they 
understand that this idea is wrong, but do not have a good idea to replace it. The correct 
theology should help pastors and churches became more self-sufficient and effective. When 
pastors have the right theology of stewardship, they will able to practice it and to teach their 
churches in that theology.  
Also, the pastors at the meeting agreed that churches are having enough financial 
and other resources in Russia, and they should develop local support for any ministry they 
do. Churches should be involved; pastors must stop being an agent of a mission. This does 
not mean that they must cancel all contacts and work with a mission, but work through and 
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with the church. Church members must be involved in every activity with their own 
resources. 
I had a few personal interviews with pastors, ministers, and Christian businessmen 
who were not involved with the Moscow Pastors’ Club. What I found was that the beliefs 
about the biblical foundation of stewardship, tithe, and offerings among participants are 
different. The most popular answer was, “For the love of money is the root of all kinds of 
evil” (1 Tim. 6:10), tthat shows the attitude toward money in their theological beliefs. At 
the same time, some of the participants were sure that not money itself, but the love of 
money is the evil. Money is needed for one’s livelihood.  
Another popular verse was the story of the poor widow: 
“And he sat down opposite the treasury and watched the people 
putting money into the offering box. Many rich people put in 
large sums. And a poor widow came and put in two small copper 
coins, which make a penny. And he called his disciples to him 
and said to them, "Truly, I say to you, this poor widow has put in 
more than all those who are contributing to the offering box. For 
they all contributed out of their abundance, but she out of her 
poverty has put in everything she had, all she had to live on.” 
(Mark 12:41–44, ESV) 
 Preachers in churches frequently use this text when they talk about tithe and 
offerings. The main idea is that it “doesn’t matter how much you bring to the Lord, just 
bring what you can.” This is an example of bad exegetic work; the widow put everything 
she had in the treasury. Her gift was the smallest in the treasury, but for her it was not part, 
but all of her money. Usually, people in churches have a different understanding of that 
text—that God does not really need our money. Therefore, a tithe can be any amount, even 
a “couple of coins.”  
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Some participants mentioned the verse, “Give to Caesar what belongs to Caesar, 
and give to God what belongs to God” (Matt. 22:21). This verse was most popular among 
the Christian businessmen. In my opinion, it is because they must deal with the government 
and taxes. They understood that money is a part of life.  
Maybe the most unique answer was about the commandment of God to  
“[r]emember the Sabbath day, to keep it holy. Six days you 
shall labor, and do all your work, but the seventh day is a Sabbath 
to the Lord your God. On it you shall not do any work, you, or your 
son, or your daughter, your male servant, or your female servant, or 
your livestock, or the sojourner who is within your gates” (Exod. 
20:8–10).  
According to the participants’ opinions, fulfillment of this commandment brings 
blessing. This text from the Bible is not about money, but about work. People need to have 
a job to care for them. Some people depend too much on God; they do not have a job, but 
expect God to give them everything. The biblical way of life is six days for work and one 
day for God; there is no place for laziness, just work and worshiping. This approach is 
unusual for and unfamiliar to Russian churches.  
According to the research, many pastors preferred to avoid the topic of tithe and 
offerings. This topic is not prohibited in churches, but very few sermons are given about it. 
The participants thought that it would be hard for a pastor to live on offerings because he 
might have emotional dependence. Preaching about money can be for different purposes: to 
provide a pastor’s salary, or for church projects. One participant said, “Preaching about 
money should happen, but we need to be very careful not to become manipulative.” 
Another participant said, “Pastors and preachers need to be very careful about it. People are 
not always able to find the right words to preach about the topic of tithe. We need to teach 
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people to give more and be more generous, but at the same time, avoid pushing them.” In 
fact, many churches have a situation where pastors are ashamed to preach about tithe and 
the church members are afraid of being manipulated.  
Christian businessman was held a different view describing the thoughts of the 
whole group of businessmen:  
“As a businessman I deal with money during the week; so I 
want to hear more about Christ, not about money. Therefore, a 
sermon about money is acceptable in a church, but must be short. 
An even better way is to talk as little as possible about money in a 
sermon and more in small groups and among the membership.”  
Tithes and Offerings 
It is important to know what pastors believe about the tithe. The question is, 
“Should the tithe be given today, or it is a rule only for the Old Testament period?” If a 
person believes that the tithe is an Old Testament rule, then he or she will not give it 
because it is not necessary. On this, opinions are divided into two opposite sides. Some 
participants were sure that the tithe is the Old Testament law. They felt that Christians are 
living in the New Testament period, the time of grace; the Law does not have its power 
anymore. Therefore, Christians are free from tithing. One participant said, “When I give to 
the church, I believe it’s an offering, not the tithe.” He or she believes that this 
commandment cannot be fulfilled now because the Temple does not exist today; people 
have no place to follow that rule. Some participants believe that the tithe is something that 
is mandatory, but that the New Testament tithe is different from the Old Testament tithe. In 
the New Testament we read about offerings, not about tithe. In reference to offerings, there 
is no mention of the amount, so they believe that the tithe was required for Old Testament 
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times with a particular amount; on the other hand, offerings were required in the New 
Testament without an amount.  
 One participant responded, “Did Jesus cancel the tithe law? Yes, I think. I’m free 
from the Law, but I think it’s right to give offerings. From a spiritual perspective, I agree 
that this is everlasting rule.” This category of people believe that the tithe is the Old 
Testament law, and in the New Testament, the spirit of giving is more likely about 
offerings. Another participant said, “Jesus didn’t speak about tithe, but about offerings;” 
therefore tithe is not required for Christians.  
Another group of participants mentioned that the Bible did not cancel tithe and 
offerings. Both were established in the Old Testament, and no verse in Bible that says they 
are not applicable anymore. In Matthew 23:23, Jesus blamed the Pharisees, but he said, 
“You should tithe, yes, but do not neglect the more important things” (NLT). Here Jesus 
confirms the tithe. In the New Testament not very many verses about tithe. Acceptable 
explanation for this is because for the Jews at that time, this practice was so obvious that 
they did not need to talk about it specifically.  
The smallest number of participants was sure that the tithe, as part of the Law, is the 
lowest level of giving for Christians. They were sure that giving tithe should not be argued 
about because grace is bigger than the Law; so Christians should give more than the tithe. 
Their credo is, “[L]ess than 10% is lawless; 10% is the law; more than 10% is the grace. 
When a person is living in grace, he/she is ready to give more than the tithe.”  
Almost all participants agreed that the tithe is the base of a church budget. They 
believed that any group of people (family or church) should have some amount of money 
held in common for spending on their common needs (building, electricity, etc.). Also, 
many of the participants believed that tithe and offerings are for the mission work of a 
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church—to help orphans and widows and the homeless. The third popular point was for the 
support of church ministers.  
Few times participants mentioned interesting belief about tithe: tithe helps people to 
be free from being captured by money. In other words, tithe is the cure against greed.  
A Christian businessman mentioned an interesting opinion, “I don’t know why, but 
many non-Christian businessmen suggest giving away 10 percent of their income to a 
charity. This matches the biblical approach, so probably comes from some natural insight. 
Business understands the importance of giving.” 
Different opinions were given in response to the question, “What does the tithe 
mean? How much is it?” Participants said that tithe is from 10–27 percent of income, but 
they were not sure about the biblical foundation for those beliefs. One participant was sure, 
that according to the Law, the tithe was mandatory for agricultural workers, but not for 
crafters because in Old Testament sacrifices, only animals, birds, fruits, vegetables, and 
seeds were mentioned. So, he was sure that craftsmen were free from giving tithe, but he 
could not quote any verse from the Bible to support this belief; the same situation was true 
with the amount of tithe. Most participants believed that it is 10 percent; a few believed that 
tithe is up to 27 percent, but all of them had difficulties showing a biblical foundation for 
those beliefs.  
Research Question #2 
What are the main problems with stewardship, including tithe and offerings, in the 
churches of Russia? 
Few reasons were found through the interviews with participants, why people have 
problems giving tithe: 
1. lack of teaching (no motivation to give); 
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2. bad stewardship by ministers (bad examples); 
3. spiritual problems of a giver (untrusting of God); and 
4. greed (financial ignorance). 
Teaching Problem 
Almost all participants agreed with the statement that in Russian churches, people 
do n ot have a balanced theology about tithe and stewardship. In the Russian language, 
there is no word or phrase that is equivalent to “stewardship” and its meaning. The church 
does not have a systematic theology of stewardship. Churches need to teach about giving 
(tithe and offerings) and that the purpose of giving is to benefit the giver more than God. 
This is the giver side of the problem.  
Stewardship Problem 
The majority of participants believe that churches have financial problems because 
of a lack of money. According to their opinion, a church with more than one hundred 
members is able to support a pastor financially. Interestingly, while about 65–70 percent of 
pastors believe this, it is the same people who believe that the tithe is the Old Testament 
law, not for today’s Christians. People in a church want to have more information about 
where their money is spent. Church members prefer to give to a project in the church, not to 
secular foundations, but usually, secular foundations have a better reporting system than a 
church does. One participant said, “I give only to Christian foundations, because the non-
Christian ones collect money for many people; but the Christian foundations give only to 
Christians.” This not really changing the situation, because secular organizations provide 
better with a giver than a church does. Many church leaders ignore this important activity 
of communication with its givers. The usual financial feedback is just noticing how much 
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was spent on which needs; total figures are provided once a year. Here is an example of bad 
stewardship told by an eyewitness participant: A businessman gave a church 200,000 rubles 
(~$3000) every month. That money was for running a rehab center by the church. His 
personal testament: “I’m giving to nowhere; I don’t know where my money goes or how 
they spend it. I only believe that I give to God, not to people is helping me.” He received no 
reports back or even a reaction from the pastor of that church.  
One participant, a pastor of a small church with about fifty members, had full 
support from the church. According to his observations in the church, about half of the 
people gave tithe and offerings, 10 percent of the people gave their tithe, and about 10 
percent of the people just gave offerings (less than the tithe). That pastor proclaimed God’s 
commandment, “Six days you shall labor, and do all your work, but the seventh day is a 
Sabbath to the Lord your God.” For him and his church, the tithe still carries its power and 
should be fulfilled. He believes that Christians can be wealthy; if you live in the biblical 
style of “six-to-work/one-to-rest,” you probably will be wealthy. At least, this allows a 
person to cover their needs. Do not be lazy, have a job, and God will provide your needs. 
Most of the people who gave a tithe were doing this in their personal experience of life in 
God. One pastor said:  
“The first purpose of tithe is equivalent to our life in God. 
Our ability to give away something very valuable to us moves us 
toward becoming more like God—He gave His only Son for us. 
The secondary purpose is a church budget. It is best for a pastor to 
be given a salary. My church (about 40 people) is supporting me. In 
my previous church (and Bible school) was the belief that if a 
church has less than 150 members; the pastor shouldn’t be on full 
salary. I don’t agree with that. I didn’t ask my present church to 
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support me; this was their initiative. When a pastor has to work 
outside a church he probably will fall.”  
This pastor preferred to be in a smaller church with full support, than in a bigger 
church, but holding a bivocational position. 
The participants talked about the reputation of a pastor or lay leader who preaches 
and makes decisions about money. This bad stewardship example is the kind of powerful 
thing that was encouraging people to not give their tithe to the church. A participant told 
this example from his life: “I had a bad experience. Once I attended a Christian conference 
where some preacher spoke (for three hours!) about money and giving! After three hours 
they took a collection; he was a professional in collecting money.” These are examples of 
bad stewardship that discourage people from giving tithe and offerings. This is the receiver 
side of the problem.  
Trust in God Problem 
According to the participants’ observations, people in churches are struggling 
because of the financial level of their lives. At the same time, many of them understand that 
it is not their amount of income that is the issue; it is more a psychological problem rather 
than a financial one. One participant said, “People aren’t giving tithe because they don’t 
believe that God can fulfill their needs.” People in a church prefer to control all their own 
money. Some people say, “Why does God need our money? He is rich! He has everything, 
so why does He want my money, too?” That is true, God does not need money; therefore, 
tithes and offerings are more needed by people, not God. This is like some kind of antidote 
against the love of money. About half of the participants were sure that there should be 
doctrinal teaching about money. This problem applies to both groups, givers and receivers.  
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Research Question #3 
How can stewardship, including tithe and offerings, be developed in the churches of 
Russia? 
All participants mentioned, that church in Russia is need to develop transparency 
about information how money is spent in the church in order to protect the reputation of the 
church. Like in a family, people know about their expenses; it is the same for a church. One 
example is the growth of children: as little children, they receive; as a teenager, they start 
giving a little; then as an adult, they should be responsible and give back to society. Taxes 
are a similar example, but taxes are mandatory; the tithe is not. So, transparency will bring 
a higher level of trust from people in a church.  
Stewardship depends on a person’s spiritual growth. The more spiritual person 
gives to the church more easily and gives greater amounts of offerings. One’s attitude 
toward money is a kind of visible metric of the spiritual level of that person. 
About 30 percent of the participants mentioned the need to make the donation 
process easier. Most churches in Russia still use the old approach to receiving tithes and 
offerings—donation baskets during the Sunday service for cash. Today’s world is using 
cash less and less; people pay for goods by cards or through the Internet (in Russia, 
checkbooks are not useful). Some people in a church do not have enough cash to give the 
tithe, but they might have it in a bank account. Churches need to be more flexible in regard 
to that and give people more options of ways to give.  
People need to have emotional participation in the financial ministry of the church. 
In the opinion of one participant:  
“I believe that in a church we have two types of 
relationships: partnership and projects. The best plan is to have 
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projects for most directions and ministries in a church. When a 
church has a project, such as music, youth, kids, etc., this gives the 
people the chance to choose what they like and where to give their 
offerings. Offerings are good for projects (ministries). This lets 
people choose and participate more intentionally. Partnership is 
good for tithing, that is, giving to the budget of the church.”  
People want to be involved in ministry, to do things for God. Ministers should 
support them; if those people participate in a certain ministry, then they will give their 
money to that ministry. It is not a good idea when only certain people have money, then 
they choose the ministry direction and make the decision how much will be spent. When 
people do something they like, they will invest their money there. People who have passion 
about a ministry will invest there. The pastor needs to find those people with a ministry 
passion and support them.  
  
Chervonenko 116 
CHAPTER 4 
EVIDENCE FOR THE PROJECT 
Overview of the Chapter 
The qualitative and quantitative analyses and results of those analyses will be given 
in this chapter. The purpose was to analyze the main beliefs of pastors and leaders in 
Russian churches.  
Participants 
For the surveys and interviews, those involved were pastors and leaders of 
Evangelical churches in Russia from different denominations. The locations of the 
participants represented the main regions of Russia: central, northern, southern, Siberian, 
and Far Eastern regions. Each participant had a ministry in the church; also, Christian 
businessmen were involved to provide a wider perspective on the topic.  
Pastor 
52% 
Bishop 
11% 
Deacon 
4% 
Minister/Leader 
22% 
Christian 
Businessman 
11% 
Participants: position in a church 
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Research Question #1 
Which theology (common belief) of stewardship, including tithes and offerings, is 
in the Evangelical churches of Russia? 
To find an answer, the survey and interviews used questions 1–4. The main 
theological views of the participants about the tithe are evident through their answers to this 
question. This question shows their approach to tithe. 
Most participants (67 percent) were sure that the tithe should be given to a church. 
About 29 percent of participants believed that the tithe is not about the amount of giving; a 
person can give as much as he or she is able to give. The following question shows the 
Far-Eastern 
Region 
5% 
Siberian Region 
5% 
Southern Region 
15% 
Siberian Region 
5% 
Central Region 
70% 
Participants: geographical location 
Support for 
pastors and 
ministers 
24% 
Not sure 
39% 
Sacrifice to God 
16% 
Repairs for 
building (church, 
temple) 
8% 
Fulfillment of 
the Law 
5% 
Worshiping God 
8% 
Purpose of the tithe and offerings 
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reasons for why we give. 
The question about the purpose of the tithe has many answers. The largest 
percentage of participants, 39 percent, are not sure about the purpose of the tithe. Only 5 
percent believed that the tithe is a fulfillment of the Law. That could be a solid foundation 
for the belief. 
The next question shows the application of those beliefs. 
 
 
 
As seen, 73 percent of participants have no support, or it is not enough (this is not 
including Christian businessmen). Only 27 percent of them have support from the church, 
which is enough for living.  
Research Question #2 
What are the main problems with stewardship, including tithes and offerings, in the 
churches of Russia? 
Participants answered questions 5–8 from the survey. Those questions allowed for 
open-ended answers, which is why the questions were grouped in categories according to 
their type.  
Yes 
27% 
I have support, 
but it is 
insufficient 
9% 
No, I have a 
job/business 
64% 
Does the church support you? 
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The next question helped participants analyze the situation from their point of view 
according to the church they serve and churches they know about. Here the participants 
wrote short answers, which were grouped into categories.  
 
 
 
 
There are three main problems: bad stewardship, financial ignorance, and wrong 
theology. The other two are dependence on outside income and poor accountability, which 
come as a result of the biggest three problems. When a church has bad stewardship, they 
are not likely to be accountable to people. If the church does not have enough money from 
inside, they will try to find finances outside, and become dependent on those funds. 
Poor 
accountability 
in finance 
4% 
Wrong theology 
(beliefs) 
23% 
Bad stewardship 
32% 
Finacial 
ignorance 
32% 
Dependence on 
outside income 
9% 
Why churches have financial problems? 
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Research Question #3  
How can stewardship, including tithe and offerings, be developed in the churches of 
Russia? 
 
 
In this question, participants presented their ideas about what changes they felt were 
necessary. There were two main categories: to have a good stewardship theology, and to 
teach people about stewardship. The third most popular answer, “Better save resources,” 
can be attributed to the previous answers and solved by them.  
Summarizing all findings in the research, pastors, ministers, and lay leaders of 
churches in Russia are sure that tithes and offerings should be given to a church nowadays, 
but most of them are not sure why this must be done. Most of the participants are 
bivocational because of the lack of donations. The main problem with stewardship is wrong 
theology, which causes bad stewardship examples. More than half of the participants 
believe that biblical stewardship theology must be taught for pastors and church leaders. 
Preach more 
among 
businessmen and 
rich people 
10% 
Better save 
resources 
10% 
To teach about 
stewardship  
37% 
Need to have 
stewardship 
theology 
33% 
Find support 
outside a church 
2% 
Pray and fast for 
God to send 
finances 
8% 
How can the situation with stewardship & tithe in Russia be 
changed? 
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Summary of Major Findings 
According to the findings, churches in Russia have a theology of nongiving. They 
have a 
 wrong understanding of ownership; 
 wrong understanding of tithe and offerings; 
 holy poverty or prosperity gospel approach; and 
 bad (unwise) stewardship.  
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CHAPTER 5 
LEARNING REPORT FOR THE PROJECT 
Overview of the Chapter 
This chapter will identify the main findings from the literature, surveys, and 
interviews.  
Major Findings 
First Finding: Wrong Understanding of Ownership 
The problem of understanding the biblical principal of ownership is in the 
fundamental basics of Christian theology. Here are the three main beliefs among pastors in 
Russia: 
1. Everything belongs to God.  
2. The devil is the temporary owner of everything. 
3. Ten percent belongs to God, and the rest to a person. 
Each of those beliefs has verses from Bible to support their approach. The first one 
was already observed in this work and found to be biblical. The second one is based on 
Bible verses from Luke 4:5–7,  
“Then the devil took him up and revealed to him all the 
kingdoms of the world in a moment of time. I will give you the 
glory of these kingdoms and authority over them,” the devil said, 
“because they are mine to give to anyone I please. I will give it all 
to you if you will worship me.”  
This belief is nonbiblical because first, the Bible teaches that God is the real and 
only owner: “The earth is the LORD’s and the fullness thereof” (1 Cor. 10:26). Second, the 
devil is called “the father of lies.”  
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“You are of your father the devil, and your will is to do your 
father's desires. He was a murderer from the beginning, and does 
not stand in the truth, because there is no truth in him. When he lies, 
he speaks out of his own character, for he is a liar and the father of 
lies.” (Jn. 8:44, ESV)  
Therefore, Christians cannot use that statement for our beliefs. Powell wrote, “The 
idea of ownership is at the very heart of stewardship,” so without a clear understanding of 
biblical ownership, it will be impossible to build biblical stewardship.  
The third belief is connected to the tithe, and will be observed in the next paragraph. 
Second Finding: Wrong Understanding of Tithe and Offerings 
From beliefs about ownership, this one has close connections to the tithe: Ten 
percent to God, and the rest to a person. This belief arose from the wrong understanding of 
the purpose of tithes and offerings. Analyzing answers of the participants revealed a 
contradiction. In question 1 (Q1) it was found that 67 percent of participants believed that 
the tithe should be given to a church today, so they believe that tithe still actual for a 
church, but 39 percent of them were not sure why this should be done. This number of 
participants did not have a foundation for giving a tithe, but they believed that the tithe 
should be given. As a result of this paradox, they had financial and stewardship problems in 
the church. 
Most participants did not see the connection between stewardship and tithe; for 
them they were separate topics. However, if a church has bad stewardship, people do not 
want to bring their tithe there. A good pastor will teach people about biblical stewardship: 
We are managers of God’s possessions that he entrusted to us. Through observation of the 
responses, three major theological beliefs about tithes and offerings were found: 
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 The tithe is an Old Testament law; it does not have any authority anymore 
because of grace. Only offerings from a cheerful giver are good for God. 
 The tithe was given in the Old Testament and probably still has its authority; 
offerings are the Evangelical approach for a church. 
 The tithe still has its authority; offerings are just a different name for tithe, or 
special gifts given for particular needs of the church. 
Usually people understand the tithe as a mandatory action in the amount of 10 
percent; and what is given above that is offerings. The tithe was given during the Old 
Testament period, and offerings are for the New Testament time. The problem with that 
belief is that tithes and offerings both were in the Law. Jesus did not bring any of them, and 
offerings are not his new idea. Offerings were mandatory for some situations because they 
were connected to sacrifices. The tithe was established in the Law, and nowhere in the 
Bible can we find a cancellation of it. Jesus cancelled the sacrificial offering for sin by his 
everlasting sacrifice, and some pastors believe that he also cancelled the tithe. They have 
difficulty in naming any concrete example, or better yet, any examples where Jesus did this. 
At the same time, they believe that offerings are a rule forever. In Chapter 2 it was found 
that Jesus did not cancel the Law, including the commandment of the tithe. Pastors, 
ministers, and leaders in Russia should teach the biblical theology of stewardship that is 
deeply connected with biblical ownership. 
Possible roots of those beliefs about the tithe can be found in the historical 
background of a church in Russia. In the USSR period, the government strongly controlled 
the church. About 80 percent of the church tithe was sent by the pastor to the Peace 
Foundation, which had political goals of spreading communism in the world. So, church 
members knew about it and preferred not to give to the church. They used another methods 
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of tithing, like a barter or grocery giving that avoided money. Of course, people do not talk 
much about it, but their children rose up in a church that did not know all the circumstances 
and merely followed their parents’ example to not give a tithe to the church.  
There is no cancellation of the tithe in the New Testament. When Jesus Christ 
talked about it, he did not cancel it. “Woe to you, scribes and Pharisees, hypocrites! For you 
tithe mint and dill and cumin, and have neglected the weightier matters of the law: justice 
and mercy and faithfulness. These you ought to have done, without neglecting the others” 
(Matt. 23:23). In that verse, Jesus approved both—giving the tithe and justice, and mercy 
and faithfulness.  
A good explanation of the purpose for a tithe is, “The idea of ownership is at the 
very heart of stewardship and, more specifically, the issue of tithing. Giving to God is an 
act of worship, an expression of faith, and a discipline for spiritual growth” (Powell #). The 
right understanding of the purpose of tithes is that tithes and offerings are still a 
commandment for the Church.  
Third Finding: Holy Poverty and Prosperity Gospel 
Another contradiction is that pastors of holy poverty preach that “[m]oney is evil. 
Do not collect money.” At the same time, they preach, “Bring your money to God, and give 
it to the church. God will bless you for that and will care about all your needs.” If money is 
evil, why must we give it to God through the church? Does God want something evil from 
us? No, he does not. In the Old Testament, he wanted only the best sacrifices from people, 
without any imperfection (Lev. 22:21). Today’s Christians live in the paradox that “money 
is something bad and unholy, but people should give it to a Holy God.” On the other hand, 
people want to have financial blessings from God; on the other hand, they believe that 
money is evil they should bring money to God, and wait to have more money—evil from 
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him? This is all incompatible. The exegesis of 1 Timothy 6:10 is usually wrong in Russia: 
“For the love of money is a root of all kinds of evils. It is through this craving that some 
have wandered away from the faith and pierced themselves with many pangs.” In Russian 
exegetic tradition, the most important words are “money is the root of all kinds of evil.” 
This approach is the very heart of the holy poverty belief. However, the idea here is that 
“the love of money is the root,” not money itself. “Money, then, is not to be something that 
we love or serve—it is to be something that we use” (Powell). This is the biblical approach.  
At the same time, pastors of the prosperity gospel preach, “[G]ive your money to 
God, and he will give you more.” This is investment, not the tithe, so people have problems 
with giving because they have the wrong assumption. “The attraction of materialism is so 
great that Christ devoted two-thirds of His parables to warning His disciples about it” 
(Burkett). The tithe has a few purposes, of course one of them is “to receive,” but receiving 
not necessary must be financial or goods. Specially, if a person used tithe for the receiving 
only, neglecting other purposes of tithe: worshiping God, spiritual discipline and growth, 
resisting mammon. The basic idea of the prosperity gospel is about giving a tithe to receive 
more. This contradicts the other purposes of the tithe. Receiving can have a place in the 
Christian life, but as one of results of tithing, and of course, not the only one. 
Fourth Finding: Bad (Unwise) Stewardship 
Unwise stewardship becomes the limitation for financial independence for a church. 
Looking to those interviews, can be found a few common points of church problems in 
relation to stewardship: 
 lack of accountability: people need more church transparency of money 
spending; 
 poor involvement of people in a church with spending for projects; and  
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 Bad communication with givers in a church—no feedback from the church. 
Pastors and ministers in a church must be the first examples of stewardship. They 
should teach about it and show the congregation how to be stewards of God. The topic of 
finances is unpopular in Russia because of its historical background and mistrust on the 
part of the people in a church. Many pastors are financially ignorant as result of this. They 
make wrong decisions about money. Here is a common mistake they make: They think that 
church money should be spent in some particular ways, but personal money can be spent as 
they want. They believe that they can be stewards in the church, but at home, they can live 
another way. This brings many bad examples because unwise stewardship decisions then 
come to their church. Real stewardship is a way of life, not a style of management. It is 
impossible to be good stewards a few hours a week.   
Ministry Implications of the Findings 
Christians in Russia need to be trained in correct biblical stewardship. In this 
stewardship training, they would receive: 
 biblical foundations for stewardship principles (to know stewardship); 
 good examples of stewardship, which people will want to follow (to  
implement stewardship); and 
 the ability to teach others about stewardship, and make it a personal  
lifestyle (to train others in stewardship). 
Limitations of Study 
This study went very well. Yes, it included only men because of the situation in 
churches in Russia, where women are very rare put on official ministry, but this is the 
actual situation. More people participated in the research than were planned for. So, the 
representative value become higher and wider.   
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Unexpected Observations 
The largest unexpected observation was the wrong understanding of ownership 
among church leaders of Russia—the idea that devil is the temporary (not everlasting) 
owner of everything on the earth. As was shown, this idea is not biblical, but according to 
that belief, churches unable to have biblical stewardship.  
The second unexpected observation was the historical background about the 
relationship of the USSR government and the church. The government took away the tithe 
from church for personal needs. This has built a new type of church life, which is based on 
surviving. Actions that were deliberated to adults become just an example for the next 
generation without meaning. They are put the meaning in their doings later, to explain why 
they do it.  
Recommendations 
As mentioned many times in this dissertation, pastors and ministers in Russia are 
not educated in stewardship. Most of the seminaries do not have a well-prepared, 
contextualized education program to help the pastors. Seminaries need to have professors 
who would be able to prepare and teach this kind of program or course.  
Pastors in Evangelical churches in Russia understand that they need to have good 
biblical theology about tithes, offerings, and finances. The next step that is needed is to 
have resources for teaching pastors, lay leaders, and church members about biblical 
stewardship. One of the possible ways to do this is to offer a course in a seminary. People 
are coming to seminary to study theology and get practical skills for everyday ministry. 
Stewardship must be one of those disciplines that are learned in seminary.  
According to the findings, recommendations for application would be: 
1. to design a course entitled “Stewardship in the Church” for the Moscow  
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Evangelical Christian Seminary (the main audience would be students of the 
seminary); 
2. to create short-term seminars about stewardship (target audience would be  
pastors, ministers, and church members); and 
3. write a book(s) about stewardship in Russian (target audience would be anyone 
who is interested in the topic). 
POSTSCRIPT 
Many years ago I started to ask myself, “Why are churches in Russia struggling 
financially?” This was a question on which I could not find the answer in books or in 
conversations with other Christians. Therefore, when this dissertation started, I knew what 
question I wanted to ask. The next was, “How situation can be changed?” Gladly, now I 
can say that it has been done; answers were found.  
Now, opening a new perspective: to churches in Russia to understand the problems 
and show how they will be solved: to teach and train in biblical stewardship.  
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APPENDIX A 
Survey for Pastors Made by Sergey Chervonenko as Personal Research 
Question 1: Should the tithe be sent to the church nowadays, or is this an Old 
Testament commandment? 
This question will help find the main beliefs of pastors and ministers about tithing 
today. People in churches often believe that the tithe was established in the Old Testament 
and did not pass to the New Testament. That is why they believe that the tithe is not 
necessary in a contemporary church. Does this belief come from pastors or not? Do all 
pastors believe in this same theology?  
Question 2: What is the main source of funding for churches today? 
According to the previous question, many people do not think that a tithe is a 
requirement for church members; therefore, they are not regularly giving it to a church, so 
the tithe cannot be the main source of funding a church. They should have other sources of 
income. Which sources could there be?  
Question 3: From 1991–2008, many overseas ministries sent money to Russia. In 
your opinion, what influence does it have now? 
This is a very interesting question. I do not remember any pastor or minister who 
has tried to analyze this influence, but I am sure this is important. When someone lives on 
donations long enough, it transforms his or her life and he or she gets used to receiving this 
money. Are the churches in Russia dependent on money from overseas? What happened 
with the churches that do not have the support anymore? 
Question 4: How can this situation with stewardship and tithe in Russia be changed? 
Does a church need fundraising?  
Chervonenko 131 
We understand that something should be done about it. Stewardship in Russia goes 
without any direction, from event-to-event. We need to adopt a system by which churches 
can be self-sufficient. What do we need to do to make the changes? Which steps need to be 
done to change the situation? 
Question 5: What strengths are in the church that you know of, if comparing a 
church and a business?  
The focus group of the Christian businessmen is interesting because they are able to 
see how a business runs in Russia and how the church runs. Churches are weak on their 
financial side, and the opinion of the businessman as to why that happens could be helpful 
to understanding the problem. I believe that churches have great resources but are not using 
those resources for development and stability. 
Question 6: What weaknesses are in the church that you know of, if comparing a 
church and a business?  
Comparing a church with a business can show the differences in approaches to 
finances. Of course, direct comparing is not applicable because of different purposes of a 
church and a business. At any rate, a businessman can analyze the financial situation in the 
church and see weaknesses. According to that advice, the church could change their 
financial stability.  
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APPENDIX B 
Results of the Survey from Appendix A 
What is your church ministry? 
Bishop: 14 percent 
Pastor: 55 percent 
Deacon: 5 percent 
Church minister: 27 percent 
Should the tithe be sent to a church nowadays, or is this the Old Testament 
commandment? 
Yes: 2 percent 
No, this is an Old Testament commandment: 5 percent 
If it is possible for a person: 5 percent 
Amount doesn’t matter; it should be done with inner conviction/choice: 27 percent 
Ten percent is only the beginning; we should give more: 55 percent 
What is the main source of funding for churches today? 
The tithe and donations from the church members: 92 percent 
Overseas churches and ministries: 0 percent 
Government: 0 percent 
Charity Funds: 0 percent 
Other: 2 percent 
If your church gains a big financial gift, where will you spend it first? 
To buy a building for a church: 11 percent 
To support the pastor: 5 percent 
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To support a minister in church: 16 percent 
To buy equipment for church: 11 percent 
For projects (evangelism, social, etc.): 58 percent 
From 1991–2008, many overseas ministries sent money to Russia. In your opinion, what 
influence does that money have now? 
It was good because many projects were done with that money: 38 percent 
It was not very good because people in churches got used to it: 54 percent 
I am not sure: 8 percent 
How can this situation with stewardship and tithe in Russia be changed? Does a church 
need fundraising? 
Fundraising in United States/Europe: 0 percent 
Fundraising in Russia: 2 percent 
Evangelizing among businessmen and rich people: 11 percent 
Teaching pastors about stewardship: 36 percent 
Saving better (economize): 9 percent 
More sermons about tithe: 2 percent 
Prayer and fasting, asking God to send finances: 9 percent 
Need the theology about stewardship: 31 percent 
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